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POLITE LITERATURE. 



Art. I. The Punic Passage in Plautus, collated with parallel Passages of the 
Hebrew Scriptures. By the Rev. James Hamilton, A.M. of Trinity 
College, Dublin. 



Read 29th June, 1835. 



" In iis explicandis multi hactenus frustra sudarunt. Magno molimine rem aggresai, doctis non satisfecerunt ; qui 
eos Hannoni Pceno affingere mnlta dictitant de quibus nunquam cogitavit" 

It has been remarked respecting literature in general, that its value may be 
characterized as that of an historical cabinet, preserving the forms of thought, 
feeling, and expression of men of different ages and nations, but of passions and 
circumstances more or less like to our own ; and that it is this which gives the 
charm to the productions of poetry, history, and eloquence, whether ancient or 
modern, foreign or domestic. 

To this inherent interest and value, attaching generally to the classical 
remains of antiquity, there would seem in the drama of Plautus which contains 
the Punic passage, to be superadded the peculiar piquancy arising'from curiosity ; 
such as might be excited by some strange natural production, or antique work of 
art, if in the latter there should be an inscription in a character difficult to 
decypher, or in the former a coalescence of natural substances not usually com- 
bined, of which one ingredient, in itself valuable, is rendered still more so by 
having attached to and cohering with it another of heterogeneous quality, and at 
the same time both " rich and rare." 

Thus imbedded in one of those productions which were the delight of the 
Roman literary world,* and affording a specimen of the thoughts, feelings, and 

* Musas Plautino sermone locuturas fuisse si Latine loqui vellent. 

Quintilian, Institut. Orat, lib. x. cap. 1. 
A2 
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language of the rival nation of another continent, the author of the piece a 
favourite of the Scipio's and Laelius's of the one, and its hero, if we may so speak, 
the supposed compatriot and coeval of the Hannibals and Hannos of the other — 
it is not to be wondered at that the Punic passage, with the different attempts to 
explicate it, should for a long period from and after the revival of literature, 
have engaged, and almost agitated the literary world. The wonder rather were, 
that the interest thus excited should during a long period (that which followed 
the times of Bochart and his fellows) have surceased; but that the indagation 
of that erudite period had exhausted, and the authority of Bochart's gigantic 
scholarship overlaid, if it did not settle, the till then " still vexed" discussion. 

The state of comparative quiescence (rather than acquiescence) by which 
Bochart's lucubrations were thus followed, was within the last half century 
disturbed by an attempt, followed by some later attempts of the same kind, to 
explain the passage on the principle of a supposed affinity between the Punic 
language and the Irish. The fresh, and of late increased interest thus excited 
in the discussion, having led the author of this Essay to examine the Punic as it 
stands in Plautus, and while waiting for a copy he had written for of Bochart's 
interpretation, to attempt a translation of his own, he found, upon comparison, a 
considerable discrepancy between them. Having subsequently examined, as he 
conceives with candour, and certainly with care, the grounds of that discrepancy, 
he drew up that exposition of his own view, which he now submits to the consi- 
deration of the Classical and Oriental scholar ; — deeply sensible that the attempt 
to put forth a new explication of a passage which has tasked, if not baffled, the 
most erudite and sagacious spirits of their times, must, in place of indulgence, 
expect rebuke, unless it shall approve itself to the candid scrutiny of scholars, 
as contributing, however humbly, to meet a desideratum in our erudition, and 
in some degree helping to "give the sense, and causing to understand the 
reading." 

The author having begun these prefatory remarks by adverting to the grounds 
of that interest which the learned have so long continued to take in the Punic pas- 
sage, cannot conclude them without avowing, that in his view it claims attention 
upon grounds of a still higher kind — its affinity in language and style with the 
Hebrew text of Scripture, and the light which it not only receives from but 
reflects upon certain parallel passages of Holy Writ. 



Collated with parallel Passages of the Hebrew Scriptures. 



PCENULI ACTUS QUINTI SCENA PRIMA. 

Hanno loquitur Punice. 

N' Ythalonim, uvalonuth si chorathisima comsyth, 

Chym lachchunyth mumys tyalmyctibari imisci 

Lipho canet hyth bynithii ad aedin bynuthii. 

Byraarob syllo homalonin uby misyrthoho. 

Bythlym mothym noctothii nelechanti daschmachon. 

Yssidele brim tyfel yth chylys chon, tern, liphul. 

Uth bynim ysdibut thinno cuth nu Agorastocles. 

Ythe manet ihy chyrsae lycoch sith naso 

Byuni id chil luhili gubylim lasibit thim. 

Bodyalyt herayn nyn nuys lym moncoth lusim. 

Exanolim volanus succuratim misti atticum esse 

Concubitum a bello cutius beant lalacant chona enus es 

Hujec silec panesse athidamascon alem induberte felono buthume 

Celtum comucro lueni, at enim avoso uber bent hyacb Aristoclem 

Et te se aneche nasoctelia elicos alemus duberter mi comps vespiti 

Aodeanec lictor bodes jussum limnimcolus. 

Deos deasque veneror, qui hanc urbem colunt, 

Ut, quod de mea re hue veni, rite venerim. 

Measque ut gnatas, et mei fratris filium, 

Reperire me siritis : dii vostram fidem ! 

Quae mihi surreptse sunt, et fratris filium. 

Sed hie mihi antehac hospes Antidamas fuit. 

Eum fecisse ajunt sibi quod faciundum fuit. 

Ejus filium hie praedicant esse Agorastoclem : 

Deum hospitalem ac tesseram mecum fero : 

In hisce habitare monstratu'st regionibus. 

Hos percontabor, qui hue egrediuntur foras. 
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" Ego re perpensa accuratius sentio e sedecim versibus decern priores esse Punicos sex pos- 
teriores Lybicos — in utrisque eadem haberi quae in Latinis quibus scena Poeta claudit." — Bociiart 
de Lingud Punicd. (Caput VI.) 



Ten Punic Lines as found in the Pwnulus, divided into Punic Words by 

interstitial Lines. 

N|Yth|alonim|uvalonuth|si corath|isima con|sith] 
Chy|m lachlchun|yth mu|mys tyalmlyctibari i|mischi- 
-Li|pho|canet h|yth|byn|ithii|a|d oedin|binutbii| 
Byrn|arob|syllo ho|maloninjubym |is|yrtbobo| 
Byth|ly|m mo|thynjnoctothi|i n|elech|anti dasmachon ;| 
Yss|id|ele|brim ty|fel|ytb|chyly|s cho|n ten|lyphul| 
Uth|byn|im ysdi|but thin|no cuthnu|Agorastocles| 
Yth|e manet|ihy|chyrs|oe ly|coch|sith|naso| 
By|uni|id|chi|l|luh|ili|gubylim|lasybit|thym| 
Boldylalyt h|eray|n|nyn|n|uys ly|m moncoth|lusim 



The same reunited into connected but distinct Vocables. 

N' Yth alonim uvalonuth si corath isimacon sith 

Chy m'lach'chun ythmu mystyalm yctibari mischili pho 

Caneth yth byn ithii a(i) doedin binuthii 

Byrn arob s'yl'loho malonim ubym is yrthoho 

Byth ly m'mo thyn noctothi i'n 'elech antidasmachon ; 

Yss id ele brimty fel yth chyl li s'cho ntn lyphul 

Uth byn im ysd ibuth thin nocuth'no Agorastocles 

Yth emeneth ihy chyrs aeli choch sith naso by 

U'ni id chi'l'luh ili gubylim lasibith thym 

Bo dy 'alyt'h erayn 'nyn' n' uys'l ym'mon'cuth lusim 



Collated with parallel Passages of the Hebrew Scriptures, 



The Ten Punic Lines in Hebrew Character*. 

not paaap mp» niaibw nvfm jt «a 

VT 

rfg iVattwa naruT DTrbsn laarv vra "o^na "o 

Tiiaa pYn > n« fw» tv p rr» nap 

vwn"» »••« boi troSVwa !)mV?)Ti» a-w r»a 

pBbTtBN pbn p*> vina tan tara ^ rra 

"wob ma rta» tV b>n n» bss via-isa rfw i» aw 

-\ s • «... ....... 

o^pitaDN-rttN siannwa cm rwan td"" dm p m 

••a •"«» nn» pn "»b« anp vn naa« n* 

an na»b QiVna nbs V?nbn *»a is "»asi 

ta^Vb nJ-naa cm btwsi -on pas kj twin nrvbv •*» wfa 



Literal Translation of the Punic into Latin. 

1. Veneror Deos et Deas qui hanc urbem colunt ; 

2. Ut iter (meww) rite consummarint, secundantes rem meatn, docentes me hie 

3. Repperire filium errabundum fratris mei — delectas gnatas meas — 

4. Surripuit eas insidiator — quern ut-profanum-arceant a diis et in mare, unusquisque, de- 

mergant. 

5. Hospitio hie donatusf fui apud Antidamantem — mihi cum eo quia necessitudo fuit 

6. Grandaevus ille, testimonum horum est, calliditate sua fecit rem sibi, quam facultas dabatur ad 

faciendum. 

7. Et filius equidem posuit domum hie habitations suae, Agorastocles 

8. Signum veritatis erit tabula (cui Deus meus inscriptio) haec allata mecum. 

9. Et respondit testis, quod, superne, illi has regiones ad habitandum illic. 

10. Eundo hac viA excelsum-versus videbo nunc bivium ego ; et interrogabo equidem ex sedibus 
egredientes. 

* Vowel points have been introduced only where they seemed necessary to distinguish the sense ; e. g. the conjuga- 
tional vowel marks affect the sense radically in the word nys in the fourth line, and grammatically in the word »rwu in the 
fifth. 

T Chaldee for tfljrv t = exceptus fui. 
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The Latin Translation, arranged Word/or Word with the Punic, after the manner of the 

Interlinear Version of Montanus. 



VT 

banc ; colunt qui-urbem 

rig >Vo»a ••-laTiT' orrbsB 

hie docentes-me rem- meam, secundantes 

viSaa ym 

gnatas-meas delectas 

wwtt> bpm 0*01 DtfubMB 

demergant (unusquisque,) et in mate, a-diis 

Pbdt*eom pbn p*> vvu 

•" "AN 

apud-Antidamantem necessitudo (Juit) quia donatus-fui 

b»ab jro rtoir *? V>n m 

ad-faciendum. dabatur quam-facultas sibi, rem ett, 

obpiaDMTOM sianmoa 

Agorastocles habitationis-sus, 

p ««w nw» pn ^m anp 

mecum allata base (inscriptio) cut Deus-meus tabula 

an na»b crbnaa 

illic, ad-babitandum regiones 

cVb rtroaa dm bmvh ta» 

egredientes. ex-aedibus illos et-interrogabo ego ; 



nmbm twbH n> «a 

et-Deas Deos Veneror 

iaarv fro obna ^ 

conrammariot rite iter-(nuuia) Ut 

>n» >"»»n rv p rv nap 

fratrismei errabundum filium Repperire 

wvbbrvv aiM jnsa 

T " ' 

quem-ut-profanum-arceant insidiator Surripuit-eas 

on Sa»a *>b ma 

hie cum-eo mihi Hospitio* 

bvQ via-ira nb« to »nr» 

fecit caJlidate-sua horum testimonum Grnda;vus-iUe 

on /wo it)' 1 dm p m 

hie domain posuit eqnidem filins Et 

tp naaM tr 

erit veritatis Signum 

nbM ib nbn >a to \nw 

has sibi aperuitj quod, testis Jst-respondit 

T& to hm-im ntvbv «r Nia 

V V 1 

bivium nunc videbo excelsum- versus hac-via F.undo 



* The collocation and construction of the Latin translation of this line, which the interlinear 
arrangement somewhat disturbs, will be perceived by turning to the preceding page, line 5. It runs 
thus — " Hospitio hie exceptus fui apud antidamantem mihi cum eo quia necessitudo fait." 

It will be observed, that the emendations of the Punic text suggested, are only two, and that 
they are such as do not alter the sense, the supplying in the second and third lines the suffix \ fre- 
quently omitted in the Syriac dialect. 



Collated with parallel Passages of the Hebrew Scriptures. 



The six latter Lines of the Passage, supposed to be Libyan, as they are found 

in the Pcenulus. 

Ex anolim volanus succuratim misti atte cum esse 
Concubitum a bello cutius beant lalacant chona enus es 
Hujec silec panesse athidamascon alem induberte felono buthume 
Celtum comucro lueni et enim avosd uber bent hyacb. Aristoclem 
Et te se aneche nasoctelia elicos alcmus duberter micomps vespiti 
Aodeanec lictor bodes jussum limnimcolus. 



The same divided by Interstitial Lines. 

Ex alonim|uvalonuslsuccurat]im mitsi|atti|cu|esemacon 

Cub|itum|abel|locuti|uth|beant|la|lacan't|chona-en|uses hui 

Ec s|ilec p'ane|ess|e|athidamascon|alem in|dubert|e|fel|ono buth|ume 

Cel]tum|com|ucro|lu|eni|e|ten!im|avos'|duber|benthy|ach Aristoclem 

Et|tese|aneche|nasocte|li|aeli|co|s|alemus|dubert|e rm|micom|ps|vespiti 

Aode[anecriict|orlbo|de|sj|ussuml|iminimcollus. 



The same corrected and reunited into distinct Vocables. 

Yth|alonim|uvalonuth|succuratiimmitsi|atti|cu|ysmacon 

Chub|ythmu|abelJlocuthi|uth|beant|la|lacan't|chonaen|useshui 

Ycth|ilec|po]ane|yss|e|Athidamascon|alemin|dubert|e fe|ono|buth]umle 

Cel|tum|com|ucr|ro|lu|ani|e!tena|im|avosd|duber|bentby|Acharistoclem 

Yth|tese|anechi|nasocti|li|aeli|cos|alemuth|dubert|erm|micom|ps'|vespiti 

Aode|anec'llict|or|boldi|si'lus'l|imlmnico|lus. 



YOh. XVIII. 
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The six Libyan Lines in Hebrew Characters, with Translation. 

*paaar> ip "<ns ">s» on mp» nmbNi ci'O'ibw n 
•>»»»»> pn ropb »b rco no ■•niab ba« sinn> ain 
nsai nva Vih bss mm r&bs ponTnM »ur< •>»* ria pbn np"> 
nb3EsD-i«nH wo nan tdi dm Nam -oh >h sh -ip-i con en Vn 

T • 

Tom hss epn o-in man nabsi ph "bw "b ">nww "oaw m»b n" 
rb nnan caw b«»si »•© ">n n'-q nana n»b» *oaN stin 



Deos deasque qui urbem, quinetiam iter habentem peregrinum in solitudine, tuentur ; 

Gratia et favore consummarint luctuosum iter meum et liberos (defatigatione confectum) repperire 

desiderium et delicias meas (sinani) 
Ante hac consortium hie mihi fuit grandsvo, cum Antidamante. Callidate aiunt fecisse habitationis 

suae domum, quinetiam 
Divitias hie. Propinquus et carus sodalis illi ego. Et habitationem equidem posuit fama (est) 

(ilius ejus Agorastocles. 
Signum occultum egomet fero mecum Deus meus sculptura. Adolescens, fama est antiquum locum 

patefecit et habitationem suam. 
Certiorem me faciam egomet, excelsum videbo, eundo hac qua concursus — et interrogabo equidem 

ex aedibus egredientem. 

* By comparing the first Funic line with the corresponding part of the Libyan, it appears that the principal corrup- 
tion of the latter consists in occasionally transposing the radical letters, and also substituting v for jv 
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The sir Libyan Lines arranged in separate Sentences, with the Reading and an 

Interlinear fersion. 



messecon misti succurat volanuB anolem £x 

eseraacun cu atti mitsi im scorath valonutb Atonim yth 

li3a»'' *p •<£»« >sa dh mp» rrnibNi o^aibM n> 

tuentur in-solitudine peregrinum iter-habentem quia etiam qui-urbem Deeeque Dii 

us ytum cub 

useshui chonsD l'can'th la ben'th yth locuti abel ythmu chub 

>vww\ ]an mpb vb rco n> *>rab *»h iian« :wn 

• \ \ T 

et delicias-meas desiderium repperire (dent) defatigatione liberos et iter meum luctuosum consum gratia et favore 

-confeclum -raarint 



ess ecs 

Antidamascon e yss ani po ilec ycth 

pDaNT>B3N TTT1 BW> "OH Mb pVl Hfl^ 
Antidamante fuit cum-grandawo mihi hie consortium ante-hac 
turn eel ume b'uth ono fel duberte alemin 

on V<n n»ai nva T3i« b»D mm yzhv 

hie divitias quinetiam domum habitationis-sus fecisse aiuat calliditate 
Agorastocles beanthi duber vosd im utena ani lu ro ucr hhom=com 

ab3tsDnMn« vwa nan tdi on wwi -on Sb sb "ipi taah 

Agorastocles filius ejus fama est posuit equidem habitationem et ego illi sodalis et cams propinquus 

choch seli li nasocti anecbi tese yth=eth 

ph >bM ->b TIMU73 "03H s»a tv 
.sculpture Deus, mecum fero egomet occultum signura 

uspiti ps' roicom erm dubert ulemath 

>mw hdo eaipa am mm roabj? 

habitations sua dilatavit locum antiquum fama est adolescens 
lot ronico im uissul si de bo or' 'lict anecbe aode 

rb mmaa Q">m bNtwn vo n ria rww rvbv *obN siin 

egredientem ex sedibus equidem et iuterrogabo coocursus hac eundo videbo excelsum egomet certiorem-me-faciam 

qua locum 
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The Punk Passage identified and harmonized with the Libyan in Sense and in Phonetic Power. 



COLUMN SHOWING THE WORDS COMMON TO BOTH. 
Veneror Deos et Deas qui-urbem tuentur 

P. JVyth alonim valonuth s'corath ysmacon ■ 

L. Ex anolim volanus succurat esmacon=messecon 

Rite consummarint iter-meum 

P. cun ythmu m'halach(i) 
L. *chub ytum locuti 

favore 



COLUMN SHOWING WORDS PECULIAR TO EACH. 

banc quinetiam iter-facientem peregrinum solitarium 
P. Stth 



L. 



lm 



mitsi 



atti 



luctuosum, secundantes rem-meam dirigentes-me hie, defatigatione-confectum 

P. mt&tliahhim ythdibri mascilai pho 

L. abel la 



Repperire gnatas-meas dilectas 
P. caneih benothai dodain 



L. 1'can't 



beant *eseshui 

liberos delicias-meas 



filium errabundum fratris-mei desiderium meum 

P. yth-ben yth-thii ahh(i) 

L. chonaen 



P. 
L. 



Di 

alonim 
alonimf 



Consortium hie mini cum-Antidamante 
P. Elech thym li Antidasmachon 

L. Ilec *p' anej Atbidamascon 
ego 

Grandasvus testimonium horum calliditate fecit rem 

P. yss id ele brimti fel chil 

L. ess *dubert *alemin fel eel 

sermo est 



surripuit-eas insidiator quem-ut-profanum-arceant a-diis, et-in-mare 

P. b'yrn arob s-y'fluhu m[alonim] ubym 



is yrduhu 

unusquisque demergant 



hospitio 

P. beth 



donatus-fui [mini cum eo quia] 



noth-tho-thi [li m'mo ihn 
L. chom ucr-ro lu eni 

propinquus et carus sodalis illi ego 
sibi quam facultas dabatur ad-faciendum 

P. ft' 8- co- ntn liphul 



Et filius posuit domum habitationis Agorastocles 

P. Uyth ben ysd buth nuchihenno 
L. Bent vosd buth *aono 

Sigmim veritatis, Deus meus sculptura, allatum mecum 

P. yth emeneth eeli choch nasui bi 

L. et tese eli co nasocte li 

occultum fero mecum 



hie et habitationem equidem fama est 

P. thym 

Li. utena im duber 

erit tabula («. — signum veritatis erit, &c.) 
P. yhy chrs 



Et-respondit testis aperuit-sibi hasce regiones ad-habitaudum 
P. u'ni-id il'lu ele gebulim lasibit 

L. *dubert ps'a *micom spit'i 

Fama est aperuit sibi locum habitationis sua 

Eundo hac via excelsum-versus videbo bivium 
P. Bo di 'lyth% eray 'nyn 



L. Bo de 



'lict 



or 



concursum 



hie 

P. thym 

L. erm alemuth 

antiquum adolescens (sc. — antiquum locum adolescens aperuit sibi.) 



et interrogabo ex asdibus egredientes 

P. uytPl mmoncuth lusim 

L. u's'ul mnico lus 



* The words marked thus ( * ) are the synonimes of those above them. 
J p'ane=:po ane po = Kg=bic 



t See the Milan Palimpsest of the Libyan linea discovered by Angelo Maio. 

§ Local n- 
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HERMENEUTICAL PRECOGNITION OF THE PUNIC AND LIBYAN LINES. 

As ancillary to the interpretation of the Punic original, it may be convenient 
to premise a brief analysis of the Latin version. 

In the first Latin sentence, Hanno invokes the Alonim and Alonuth, the 
tutelary deities of the city he had arrived in. 

In the second, he prays that he may have arrived there under their auspices, 
and that his business may prosper. 

In the third, that they may permit or grant him to recover his lost daughter 
and nephew, (son of his brother.) 

The fourth contains, along with the reminiscence of the abduction, an appeal 
to heaven against the author of it. 

The fifth, his reminiscence of the hospitality he had been granted there by 
Antidamas. 

The sixth, the information he had had respecting that old man's fortunes 
and implied death. 

The seventh, that respecting the residence there of his adopted son, Agoras- 
tocles. 

In the eighth, he mentions his having brought with him, as his introduction, 
the Tessera Hospitalis. 

In the ninth, his having been directed to that quarter of the town as the 
locus of Agorastocles's habitation. 

The tenth, his determination to inquire further of the persons coming out 
from the houses. 

We have thus ten Latin sentences corresponding with as many Punic lines ; 
a congruity which suggests the inquiry, how far they mutually correspond in 
other respects, or rather the presumption that each Latin sentence gives the 
translation more or less closely of each corresponding Punic verse. As confir- 
matory of this presumption, the first point of agreement between them which 
claims our notice is, that the proper names at the close of the fifth and seventh 
sentences of the Latin are found at the close of the corresponding fifth and 
seventh verses of the original. The next is the circumstance that where common 
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names are repeated in the Latin, there is found a corresponding repetition in the 
Punic. For example, the sentences we have alluded to, the fifth and seventh, 
contain each of them the Latin adverb hie, and accordingly the fifth and seventh 
Punic lines contain each the Hebrew word of same import, thyn. So in the 
sentence between them, the sixth, we have the two words of the same root, 
fecisse saA.faciund.um, in the Latin, and in the corresponding line of the Punic 
the equivalent word of the same Hebrew root phi'l and phu'l. So much for the 
fifth, sixth, and seventh. In the fourth Latin sentence the word Da, and in the 
first Deos ; so in the Punic of both Alonim. In the eighth Latin sentence 
Deum, and in the eighth Punic JEli, (Deus mew) of the Gospel and Psalms. 
In the third Jilium, and also in the seventh. So in Punic three and seven, byn 
or ben, son. In the second Latin ut, and in the Punic chi, the Hebrew for ut; 
and so in the ninth Punic chi, and in the Latin ut, virtually, (being there com- 
muted for the equivalent, accusative, and infinitive.) It should have been 
mentioned, that in the first and sixth sentences there occurs the repetition of the 
Latin relative qui in the first, and quod in the sixth ; and that accordingly we 
find a corresponding repetition in the first and sixth Punic lines, that of the 
letter s, the sibilant by which in Latin characters the Hebrew relative is 
expressed. 

These congruities speak for themselves. They show that the Punic verses 
correspond with the Latin sentences; they give the Punic for the several words 
repeated in the Latin, and show the affinity, or rather identity, of the Punic 
with the Hebrew and the cognate dialects. 

The repetitions we have hitherto noticed are however only of words of the 
same root, let us now endeavour to extend the process to those of the same 
grammatical form. In the first, fourth, and eighth Latin sentences we have 
the words Deos and Deas, Dii and Deum. In the corresponding Punic line 
occur the words Alonim Alonuth, Alonim JEl; Alonim Alonim agreeing with 
Deos Dii, Alonuth with Deas, &l with Deus. In the same way, for Jilium 
and jilias, or gnatas, we have ben or byn, and binoth, in the third and seventh 
line; and in the last line but one another word occurs in im-gebulim for 
regionibus of the Latin in the same penult line. In short, to the Hebrew 
scholar it must be clear that im and uth are the masculine and feminine plural 
Punic, as we know they are masculine and feminine plural Hebrew. 
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The only line not included in the above induction of corresponding repe- 
tition is the last. But it too affords exemplification of the im and oth being 
masculine and feminine plural in Punic as in Hebrew. For qui egrediuntur 
foras is obviously equivalent to egredientes ex cedibus, (the Delphin interpreta- 
tion,) and accordingly as " luz"* signifies egredior, and " mnuchoth" cedes, we 
find the Punic run — luzim m-mmnehoth. 

Before we dismiss the subject of words in duplicate, it may be worth while 
to point out one or two other cases of Hebrew duplicate, not less pertinent, 
though less obvious, than those already noticed, — viz. repetitions of words or 
phrases occurring in the original, although not verbally transferred into the 
Latin translation. Examples of this sort occur in translations accounted literal, 
but are still more likely to occur in such as are only paraphrases or abridgments. 
And the Latin translation of the Punic is, properly speaking, nothing but an 
abridgment. In the sixth line we have the phrase " aiunt," they tell me, they 
inform me, their information is. In the last line but one, " monstratum est," 
it has been told me, my informant, in answer to my inquiries, deposes, fyc. In 
both these clauses, therefore, we have in common the idea of information, testi- 
mony, &c, and accordingly in both we find the same Hebrew-Punic word ny, id, 
= witness. 

iy, the Punic id, has (as witness has in English) the double meaning of 
either witness, testimony, information, or deponent, informant. n^M "iy, id elleh, 
in the sixth verse, is the testimony of these people, iy >yy, yni id, in the penul- 
timate verse, is equivalent to uritness answered or deposed, iy rw, is a 
peculiar Hebrew phrase which occurs in the ninth commandment, Ty 'oy (with 
> instead of n) is an Arabism, which having the copulative 1 prefixed, becomes 
by synasresis the u'niid of the Punic,* and witness testifies. 

The word iy in the penultimate line is recognized by Bochart, but it escaped 
his observation in the sixth, as did also the words respectively combined with it 
in phrase in both lines. rr^N, ele, these, after it, in the former ; and >jy, ni, 
answered, testified, before it, in the latter. 

Again, as the latter section of the passage relates almost entirely to the idea 
of hospitalities, either those received by Hanno from Antidamas, or expected on 

* See Schindler in verb. 
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the part of his representative, Agorastocles, we may expect the recurrence of 
terms equivalent to house, dwelling, dwelling-house. Now amongst the Hebrew 
synonymes for such ideas are the following : JVS> beth, nni30» mnuchth, 
JlfTOiOJYO* beth mnuchth, Or Jiin3 rVQ» buth nuchth.* Accordingly, in the 
fifth Punic line, for hospes mihijuil Antidamas, the first word which presents 
itself is beth, which, connected with the word noctothi, (for notothi,) in the same 
line, means that Hanno was granted hospitable accommodation in the house of 
Antidamas ; or in the Latin phraseology of the ensuing scene, hospitium prcebe- 
batur, agreeing with the domum prcebente of Horace, Sat. v. lib. 1. And in 
the last line, in which occurs foras, rightly interpreted in the Delphin edition, 
ex cedibus, we find the equivalent Hebrew phrase, nYnaDD, m-mnuchth, from 
the houses. And in the seventh verse, which, as we shall find, means, that the 
adopted son Agorastocles had built or fixed his residence there ; the line runs — 
uth ben ysd buth nuchtheno or beth mnuchtheno — cediftcavit domum habitationis 
hie. nmao rQ, a house of rest, a mansion, a house of residence, is a 
phrase which occurs in the Hebrew Scripture, and frequently in the Chaldee 
paraphrase. 

By this copious induction of words in duplicate, we have not only elicited so 
many Punic vocables and their value, but have established the principle, and are 
entitled to the benefit of it, that the language of the passage is Hebrew, or one 
of its cognate dialects ; and that the ten Latin sentences correspond in sense, as 
well as number, with the ten first Punic lines. We have therefore in the first 
instance the Punic mass divided into ten integral portions, each of which will be 
found to consist of two distinct parallel or correlative clauses. Several of these 
clauses become still farther decomposed by the intervention of the duplicate 
terms already discovered, or by the Hebrew equivalents, easily discoverable, of 
expressions rendered literally in the Latin, or nearly so. And as to the re- 
maining unknown Punic expressions, their value must be elicited by bringing 
into juxta-position with them such Hebrew expressions as have, whether as ac- 
cessories or supplements, coherence with the Latin in sense, and with the Punic 
in phonetic power. The accomplishment of this result, or approximation to it, 
should be the solution, or the approximation to it, of this interesting philological 
problem. 

* See Plantevich's Thesaurus Synonimicus. 
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Having thus taken a first view of the Punic passage, properly so called, it 
remains that before we pass on to the explication of it in detail, we take some 
notice of the six lines, commonly distinguished by the title of the Libyan Verses. 
Some critics have dealt with them as a continuation of the preceding ten ; others 
have pronounced them a repetition or version of them in a different dialect. 
The attempts to explicate them on the former hypothesis have been condemned, I 
believe, unanimously as failures. Those who have adopted the latter view of 
them have, I think, as uniformly abandoned the attempt in despair. 

One encouraging fact, however, meets us in limine, and one, of which the 
tabular matter, in the twelfth page, furnishes ocular demonstration ; that the six 
lines are so far the duplicate of the ten, that in each of the ten Punic lines, but one,* 
we find a small, but significant, combination of vocables, which have their echo 
in the corresponding locus of the Libyan passage, — a broken sentence common to 
both, agreeing with the Latin in sense, and with both Punic and Libyan in 
phonetic power. Along with this series of duplicates in sound, we find a 
series equally numerous of synonimous expressions, constituting duplicates in 
sense. And with this common portion the ascititious or supplemental Punic 
and Libyan remainders cohere, as the " common Gospel" of the German criticf 
with the supposed additions of the Evangelists, forming a harmony of the Punic 
passage with the Libyan, such as is submitted in the next page .J 

* 1 find since this paper was sent to press, that this exception is removed by the Milan Palimpsest 
of Angelo Maio, in which we discover within the locus where we might expect it the word Alonim 
corresponding to the Di wstramfidem of the Latin. 

f Eichorn. 

\ In reference to this harmony it would seem a proper opportunity to observe, that some of the 
best editions of Plautus, in place of ysdibuth, in the seventh line, read ysdibur, which may be ren- 
dered, " has fixed (report is) his residence here," harmonizing with the voso dvber of the Milan 
palimpsest, as buthnuchth does with the 'ono buth of the preceding Libyan line. Again, in the 
penultimate line of the Punic the words chillu, may be read either chi T\falu, thatyonder, above there, 
to him, &c. ; or chi ftfolu, that he has opened for himself; according to the meaning, open — open 
eminently, ascribed by Parkhurst to the word V?n. The latter reading is recommended as harmo- 
nizing with the Libyan of the same sentence in meaning ; but the former having been adopted in 
the first instance, the corresponding Latin rendering tuperne, Mi ha regionei, &c. hold its place 
still, p. 7. 
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A Harmony of the Punic and Libyan Passages.* 

May the Gods and Goddesses who guard this city, [and also the lonely traveller 

on his way,] 
Graciously = auspiciously consummate my [sorrowful] journey — prospering my 

business, directing me here 
[Worn out with fatigue] to recover my children, the stray son of my brother — 

my beloved daughters [my darling — my delights,] 
He swept them off, the Her in wait— whom-may-they-cast-out-as-profane from 

the Gods, and in the sea, one and all, may they sink him. 
Hospitality I was granted here because / had a connexion with Antidamas : 

[a near and dear guest to him (was) I]. 
The old man the testimony of these people = [the report] is by his shrewdness^ 

acquired a house of residence — moreover a fortune for himself, such as 

ability was given him to acquire. 
And his son has established his house of residence here Agorastocles. 
[The private] token of truth will be this tablet — my God the engraving [I have] 

brought along with me 
And [the youth] witness deposes [= report is] has opened these quarters [the 

old place} for his habitation, 
Going this way toward the high place, I will see the Bivium, 

[I will inform myself — I will see] the high place, going this way [the 

concourse] and will ask the out-goers from the houses. 

* The parts in Italics are in duplicate ; those joined by = synonimous ; those in brackets 
Lybian. 

t Synonimes in the original Dbs and ODV, calliditas. 
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Argument of the first Section of the Punic Monologue. 

Journeying in search of his lost nephew and daughters, Hanno is represented 
as invoking in the first part of the monologue the auspices and guidance of the 
tutelary divinities of the city for their recovery, and, as we shall find, for the 
punishment of the Andrapodist. In the sequel of his soliloquy, we shall find 
him resolving to put in requisition, for the same purpose, the friendship of the 
son of his former host, and the appliances of federal hospitality. 

The case of Hanno may be considered as one of the many cases arising out 
of that infamous traffic, which, from the earliest ages, may be said to have been 
the curse of the race of Canaan and of the continent, which contains what was 
called the Land of Ham. Of this traffic, one principal branch was the abduction 
of what were called surreptitious children, — a son, or brother's son, whose 
" careless childhood had strayed," or been decoyed ; one or more of the beloved 
daughters of the house, or haply the entire flock, seized by the " lier in wait," 
and carried off " at one fell swoop," leaving the bereft parent to consume the 
miserable remainder of his days in hopeless efforts for the recovery of the lost 
remnant of his line, in journeys of interminable length, and of doubtful issue, 
begun with prayers for their direction, success, and consummation, and ending 
with curses upon the execrable author of his bereavement. Such, or substan- 
tially such, will be found to be the argument of the first section of the Punic 
monologue in the Poenulus. 

The section divides itself into two principal parts, — the one relating to the 
abduction of the children, including an imprecatory appeal against the child- 
steal er, or Andrapodist ; the other relating to the journey for their recovery, 
beginning with an invocation addressed to the tutelary deities for success. 

It may conduce to the more easy development and explication of the passage 
to follow the order of time, and begin with the part relating to the Abduction. 



c2 
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The Punic Phraseology respecting the Abduction explicated. 

Yth byn ithii ahhi — dodain benothai—byr'n arob. We shall first consider 

the part translated in the Latin, and then explicate the Punic for which there is 

no Latin equivalent. 

Gnatas meas Fratris filium Quae mihi surreptae sunt. 

Latin. Filium Fratris Gnatas meas. 

Punic. yth Byn A Bynuthii 

f yth Ben - ahh f Benothai 

Hebr. ChaU.^ ^ p ^ | ^ 

This part of the clause explains itself, and requires no further explanation. 

Qukb mihi surreptce sunt, or, as it is expressed elsewhere in the play, 
" surripuit eas" (prcedo"), he carried them off. 

In looking for a proper Hebrew equivalent for surripuit, we must bear in 
mind, that it is not simply taking away, but, taking away or bereaving of chil- 
dren, that is meant, taking away posterity. In this sense the Hebrew word 
most frequently used is the word byr, "lya. It is the pihel of nya, and occurs 
repeatedly in that sense in the first book of Kings ; surripuit eas, will be, accord- 
ingly, py2 , Punic byrn. 

For the Latin of this clause we have thus given the Hebrew-Punic equivalent. 
But certain Punic expressions remain for which no Latin is given, viz. : — 

Between "byn," son, and "a," of my brother, Ithii, "yrirY yth thii. 

After "a," brother,md before " benuthii," daughters, Doedin, Y*ftl dodain. 

Between " byr'n," he carried them off, and the fol- 
lowing clause, Arob, a^j* ar'b. 
To explain these three expressions must be our next business ; and first, of 
the expression Ithii, Yth-Thyii vyn /y- 



Ithii, v>yn IT Yth th'ii, " Errabundum," the estray. 
The nephew, or ben-ahh, is, in the prologue of the Pcenulus, line 65, desig- 
nated abditivus a patre, the estray, or decoyed one. So, of the surreptitious 
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child in the Mencechmi, we find the expressions, aberravit a patre in the pro- 
logue of that play ; and in the fifth Act, section 9» deerrare a patre ; the cir- 
cumstance of straying being in both cases connected with that of abduction. 

The Hebrew equivalent for stray is well known to be nyn> thyh. In the 
participial form, straying, and with the Chaldee article prefixed nynn > iththoeh, 
or ithoeh. • In this form the meaning would be "Jilium errabundum fratris," 
the stray son of my brother. 

In the parable of the lost sheep, as given in St. Matthew's Gospel, " the one 
that went astray" is rendered in the Hebrew Testament nyn HN. But in the 15th 
chapter of Job, we find the root in the passive rendered seductus, which in the 
passive participle, pahul form, would be viyn thui, decoyed ; and in the Chaldee 
dialect would become *»yn thii ; and with the article prefixed, (whether the 
Chaldee rv or the silent n) ithii.* Now this is the very Punic word which, in its 
position between ben and ahh, was noticed above, as requiring elucidation, and 
which turns out to mean in that, its proper grammatical place, " the stray, or 
kidnapped son of my brother," n» »yn n> p D'' yth ben ithii ahh. 

Doedin Bynuthii, ">r\Sl2 jnn Dodain Benothai, my beloved daughters. 

The little trait of boyish vagrancy and decoyed childhood which we have just 
adverted to, as expressed in the prologue, and thereby detected in the untranslated 
part of the monologue, as it gives an air of individuality and verisimilitude to the 
poetic picture in the latter, so it serves by the undesigned coincidence between it 
and the former, strongly to sustain the truth of our philology. Now, as in that 
clause, the adjunct " abditivus," estray or decoyed, so characteristic of the ram- 
bling boy, was found wanting in the Latin version of the Punic, but by the help 
of the prologue detected in the Punic itself; so in the clause we are next about 
to consider, we may suspect it owing to the Latin being defective, that we find 



* Where the same consonant ends one syllable and begins the next without a vowel between them 
one only of those consonants is retained in the pronouncing and in spelling. And wherever in the 
spelling we find the consonant doubled, the two consonants must be read as with a vowel, or rather 
apostrophe between them, making a syllable, thus : ^Vtl J7> = yth-thii, is pronounced and spelled 
"ithii" in the third line; but imbVB ss syl'luhu, in line fourth is pronounced so that "yl'lu" 
makes three syllables and " I'm" two. 
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in it no epithet appropriate to Hanno's daughters, on whom his fondest affections 
seem so strongly to have centered. In one of the following scenes, however, 
(Act V.) where the fond father gives vent to his feelings on the recognition of his 
children, he does so by the affectionate compellation, cupitce et expectatce, the 
same that is addressed by an Apostle to the spiritual children from whom he had 
been separated — " beloved, and longed for," — like that effusion also of excited 
feeling in the song of Solomon, " O beloved." In the passage last referred to, the 
Hebrew is dodim, with which the Punic word we are now illustrating in fact 
agrees, except that in order to correspond grammatically with its substantive, it 
is made Vi^T dodain, " dodain benothai," my beloved daughters. 

In reference to the Libyan version we should here observe, that there are two 
remarkable synonimes for pyj, dilectus, viz. : pn, gratiosus, suaois ; (Hebrew 
Scriptures, passim); and WWD, delicice ; (Proverbs, viii. 30.,) " I was daily his 
delight." We find, accordingly, in the corresponding part of the Libyan passage 
these two very strong expressions of affection exemplifying those duplicates in 
sense which we mentioned as recurring in that version. 

Byrn Arob, 2~\H pjft Byir'n Ar% " surripuit eos insidiator," he swept 
them off— 'the Her in wait. 

The next word, arob, signifies a Iter in wait, and nearly corresponds with 
prcedo, the pirate or andrapodist spoken of in the Pcenulus as the author of the 
surreptitious abduction, which nefarious object was generally effected by lying 
in wait for the unwary victim. By one of those Hers in wait Hanno's nephew 
has been already mentioned as being decoyed or led astray. And of one of that 
class of persons it is that we read in the tenth Psalm, « He doth ravish or carry 
off his victims when he draweth them into his net, he lieth in wait for that pur- 
pose." Or, as elsewhere, " lieth in wait to catch men." As, therefore, the 
ravishing, catching, or carrying off the children, was expressed by the preceding 
word, -|JQ, rapuit sustulit, we are not surprised to find that word accompanied 
by a word signifying lying in wait for them, TlM ; " surreptce sunt, surripuit eas 
prcedo," the man-stealer carried them off, m« py3. 

That the word arob is used in Scripture in similar cases of abduction, and 
exactly in a similar way, in reference either to the method or agent by which 
abduction is effected, shall be shown in the following clause. 
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Punic Phraseology respecting the Abduction collated with the Hebrew 

Scriptures. 

Of the cases of abduction, bereavement, or captivity recorded in Scripture, 
those which I shall refer to are the following : — That of Lot, the first recorded 
case of abduction into captivity, (a nephew too, as in the case before us.) That of 
Joseph, the first recorded case of child-stealing. That of the daughters of Shiloh, 
the first case on record of the forcible abduction of females. The bereavement 
of the monarchs of Israel by the taking away, or extinction, of their posterity ; 
and, finally, the abduction into captivity of the Israelitish people.* 

With respect to the first, the nephew of Abraham is designated in Hebrew 
as the nephew of Hanno is in Punic, Ben — ahh. With respect to the second, 
the " Hebrew Boy,"f who says of himself that he was "stolen from the land of the 
Hebrews," and who was " sold to be a bond servant," we find, in the account of 
his abduction, the circumstance previously mentioned of the child straying in 
the field ; the same root being used for straying that is used in the Punic, 
with respect to the Boy of Carthage, the well-known root, nyr». With respect 
to the third case, the daughters of Shiloh, their abduction, like that of Hanno's 
daughters, was effected by ambush, or liers in wait ; the word for tiers in wait 
in the Hebrew passage in question, and in several others, being, as in the Punic, 
the word arob, 2"itf . % 

The remaining word in this clause to be collated with Scripture is by'r, ~>yn, 
the word by which Hanno expresses the abduction of his daughter and his own 
bereavement. With a view to collating it and the entire clause with the 
Hebrew Scripture, we must bear in mind what the extent of that bereavement 
was; and that the previous abduction of his nephew and that of his daughters left 
him not only childless, but without hope of posterity. This condition is one 

* This case of abduction will be referred to as including passages illustrative of the imprecation 
against the Andrapodist by parallel Scripture denunciations against those who were accessory to the 
selling the children of the Israelites in the slave markets. 

f See Sir Wm. Jones's Translation of the Persian poem of Hafiz in his Grammar of that language. 

t See those several passages of the Hebrew Scriptures. 
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frequently alluded to in the Old Testament, and expressed generally by peri- 
phrasis, but sometimes by a single and special term. The abduction of a captive, 
as in the case of Lot, is expressed by the word TO1D, captivum abducere ; in cases 
of child-stealing, as that of Joseph, by the word y&,furari; forcible abduction, 
as in the case of the women at Shiloh, Ppn, rapere. But in cases of bereave- 
ment, threatening the extinction of the family line, the phrases used are such as 
follow : " Write this man childless ;" " I will cut off son and nephew, name, and 
remnant ;" " I will bring evil upon his house ;" or, finally, " I will take away his 
posterity." 

The most general, as well as the most brief formula, is the last one. Par- 
ticular instances of such extinction of the line are of course to be looked for 
rather in the records of royal than of private families. In those of the kings of 
Israel we find the following denunciations : " I will take away the remnant of the 
house of Jeroboam ;" " I will take away the posterity of the house of Baasha ;" 
" I will take away thy posterity" again addressed to Ahab. The Hebrew word 
for taking away, or abduction, in all these sentences being the same, the word "1JQ. 
Its reiteration in the same meaning, and on similar occasions seems to imply a spe- 
cial and singular propriety in its application to cases of extinction of the family 

line. This was Hanno's case, and the word -|jo is the word he uses, iiN HID 

_ i T ... 

byr'n arob, " he took them, or swept them clean off — the lier in wait." 

The word "isa, as thus used in Scripture, must be confessed to be a word of 
curious felicity and of rare pith and pregnancy, and admirably adapted to ex- 
press the sure, swift, and fatal effect, of an unseen destroying power. Not less, 
but rather more curious and interesting is its selection, adoption, and propriety 
of application in the case before us, a fragment of heathen poetry, the sole sur- 
viving fragment, that can be so called, of the Carthaginian language and poetry. 
Certainly, no other single word could have been put into the mouth of Hanno, 
so capable of adequately expressing the gravamen of his wrongs, hopeless be- 
reavement of posterity. It is admirably in keeping with the case and the dra- 

* The word tyr, the Septuagint renders by the Greek a.$%vii,ai, to cause to disappear, and the 
Latin version of Castalio, by " abstergere," to sweep off". The idea conveyed by it in the great 
majority of occasions on which it is used, and in which both the above interpretations agree, includes 
the more or less rapid disapparition of an object as the effect, from the operation of some violent 
and sweeping agency as the cause. 
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matic character. The conception, it would seem to conjure up, if not definitely 
to convey, heing that of the harpy violence of the spoiler, like some ambushed 
minister of the fates, sweeping off the sweets of his domestic happiness and 
hopes, and leaving " no remainder."* 



Punic Phraseology respecting the Imprecation explicated. 

Sylloho Malonim, ub'ym is yrduhu, imTT» ©N a"Ql O'tt'wo lmVw, 
" Quern ut profanum arceant a Diis et in mare unusquisque demergant." 

At this part of the monologue, Hanno's reminiscence of his wrongs calls forth 
against the author of them an appeal to the gods, rendered in the Latin Di, &c, 
which we may consider as an appeal to their retributive justice — in effect, an 
imprecation invoking punishment on the Andrapodist, or African slave-dealer 
of that day. With respect to the punishment to which Hanno's imprecation pur- 
ports to doom the Andrapodist, we are here deserted by the Latin, but may ven- 
ture to form some conjecture on the subject from certain known usages of antiquity 
in general respecting the disgrace and punishment of such execrable characters, 
and perhaps we may add, from those of the Carthaginians in particular. 

It will be recollected then, in the first place, that persons attainted with the 
guilt of infamous crimes, such as those called Andrapodists, men or child- 
stealers, were included amongst those designated as fieftijXoi'f and cgcipyovfievoi, 

* Reminding us of the expression purporting to have been dictated by parallel circumstances and 

feelings, 

" My children too, that were most precious to me, 

Hell kite, at one Jell swoop." 

Macbeth. 

And of the similar circumstances and feeling expressed by Logan, the American chief, in th 
words—" There runs not a drop of my blood in the veins of any human being." 
" To whom nor relative nor blood remains, 
No, not a kindred drop that runs in human veins." 

See Jefferson's Notes on Virginia, and Campbell's Gertrude of Wyoming. 

f So St. Paul, 1 Timothy, ix. /3sj3ijXoiy — Kvipumh^raif. 
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and accounted obnoxious to a ban, execration, or anathema, disqualifying and 
precluding them from access to the gods* and the rites and privileges of religion. 
Thus against such a one we find in the CEdipus Tyrannus of Sophocles the 
following imprecation : tov avSpa tovtop — /xr)8e ev Oecov €v\auTi koivov irot- 
narOai — (o8c.iv Se cos fitcurfiaros rjfuv ovtos- To which head we may also refer 
Horace's repudiatory formula, Odi profanum — et arceo. According to the spirit 
of such passages, one of the first articles in an imprecation against an Andrapodist 
would run : " May they brand him as an object of abhorrence, and excommuni- 
cate him from the gods as profane." XJt profanum arceant — fiefi-qAmo-i airo 
tcov Oecov ; aoi^ND im^ir, y'Pluhu malonim. For, the Hebrew term for 
such repudiation, both in the Scripture and in uninspired writers, (as Maimo- 
nides,*) is well known. In the Holy Scriptures it is uniformly the Hebrew 
equivalent for the fieBrjXoco of the Septuagint, Vbn, designated in lexicons ver- 
bum prohibitionis — abominationis. 

Moreover amongst the different punishments inflicted by the ancients, there 
was one which was designated Arifita, or Ignominia, another was the Demersio. 
The ^n, which we have just adverted to, may be referred to the former head ; 
that which we are about to allude to, in which the former frequently eventuated, 
to the latter. It will be recollected, that there widely prevailed a custom, 
especially amongst the Phoenicians and their colonists, of not only desecrating 
such repudiated wretches, and repelling them as profane from holy rites, but 
further, of following it up by their demersion ; devoting them, with the most 
direful imprecations, to be thrown into the sea. So that the latter article being 
included in the imprecation with the former, it would embrace two distinct 
clauses : first, the desecration, excommunication, or anathematizing of the 
offender ; secondly, his ignominious and capital punishment, by publicly sinking 
him in the sea. Accordingly the imprecation of Hanno will be found to run, 
" whom may they make him an anathema from the gods, and (one and all) may 
they sink him in the sea."f B'ym is yrduhu =yrtoho, imTT" SPM OQ. 

* Amongst the different classes of the captivity that are mentioned by Maimonides, as having 
gone up from Babylon, viz. : — Sacerdotes, Levitse, Israelite, nati, Peregrini, Liberti, Spurii, we find 
the D*V?n, or Prcfanati, &c. 

J The word V?n in the imprecatory or optative form, that is, in the future tense will be V?!"P, 
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Punic Phraseology respecting the Imprecation, collated with the Hebrew 

Scripture. 

As we have thus established the identity of our conjectural reading with the 
phraseology of the Punic text, let us now examine how far that reading and the 
interpretation of it is sustained by parallel passages in the Old Testament on the 
subject of imprecatory appeals to heaven against those Andrapodists by bereaved 
parents, or denunciations against them of the vengeance of heaven, by the 
prophetic writers, conceived, moreover, in terms such as a Tyrian might use or 
understand. As the preceding clause respecting Hanno's bereavement was col- 
lated with the parallel passages respecting the threatened bereavement of the 
kings of Israel, the clause we have now to explain, the imprecation against the 
Andrapodist, shall be collated with such passages respecting the captivity of the 
Israelitish people as contain either their own imprecations or the divine denun- 
ciations against those who were principals or accessories " in selling their children 
as slaves." The passages we shall refer to are to be found scattered through the 
Prophecies of Isaiah and Jeremiah, the Lamentations, and Ezekiel, the principal 
one being in the last. The awful threatening in Isaiah, " I will profane the 
princes, and give Israel to the curse or execration," sounded the note of alarm 
which bade them prepare for the captivity. And Jeremy's " Voice heard in 
Rama" on the eve of their abduction, — that wild lament of the mother of Israel 
inconsolably bewailing the anticipated destinies of her children, was the prelude 
to the dirge- like and elegiac strains from the pen of the same prophet in his 
threni or keenas. In these we find the Israelites bemoaning themselves thus : 
" They laid wait for us in the wilderness ;" " They took our sons (as slaves) ;" 
" Thy curse upon them." While in Ezekiel again we have the divine denun- 
ciation against the Andrapodist power that oppressed them, threatening to cast 
him out as profane from God, and dooming him to the death of a profane 
fiefirjXo?, V^n, or abomination, by sinking him in the sea.* 

and in the plural *lV?rT\ and with the suffix of the third singular, imbblT, and with the relative, 
lniVjrW ; in the Punic of Plautus sylluhu immediately before malonim O^aVjHD, " whom may 
they cast out as profane from the Alonim." So lnVTT 1 is the hiphil of Tl\ 3rd plural Fut. with 
the suffix. D^ = sea, tt^N = viritim. 
* Ezekiel, xxviii. 16, and 7 & 8. 

D 2 
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The similarity of those curses and denunciations to the Punic imprecation, 
both in the tenor and in the terms of them, is very remarkable. As the cir- 
cumstances which elicited Hanno's appeal to the gods, bear an obvious analogy 
to those which elicited that of the bereft Israelites in the Lamentations, so this 
devoting or giving to the curse is in another place paraphrased by a synonime, 
which is the very word Hanno uses, viz. ^n and V?n, from Alonim, = Elohim, 
" I will profane, or cast out as profane, V?nN, and give to the curse."* And 
this is also the very language in which runs the divine denunciation against the 
Tyrian Andrapodist, as already referred to in Ezekiel, " I will ^n thee (cast 
thee out as profane) from God," (Elohim). And in another verse of the 
same chapter on the same subject, " They shall profane, and bring thee down 
into the deep, and thou shalt die the death of a profane personi in the heart 
of the sea." As the prophetic denunciation runs, " I will ^n thee from 
Elohim," so Hanno's words, it will be recollected, are, " They shall ^n him 
from the Alonim." Still more striking and curious, and affording strong 
cumulative confirmation of the truth of our reading and interpretation, is the 
coincidence between the sequel of Hanno's imprecation and that other part of 
the divine denunciation against the Andrapodist in the same chapter of the 
prophetic word, " They shall profane ^n, and shall bring thee down, or sink 
thee in the abyss, and thou shalt die the death of a ^n, or fiefijjXos, in the 
midst of the sea." In citing this prophecy against the Tyrians, Bishop Newton 
remarks, that the prophets Joel and Amos had before denounced the divine 
judgments against the same people for being accessory to the same crime, that 
of buying and selling the children of Judah and Jerusalem, like cattle in the 
Grecian market4 So that the words are in the Scriptures directed against a 
Tyrian by a prophet who of all others is supposed to have been best acquainted 
with the Tyrian usages and modes of expression ; in the Punic used by a Tyrian, 
or a Tyrian colonist ; in both cases pointed against the same crime Andrapodism. 



* Isaiah, xliii. 28. 

f This will be found the true rendering of the verse, which compare with that verse : Ezekiel, 
xxi. 25. V?n nn«, o-u Pefate, " Thou profane," &c. 

X See also the paraphrase of Grotius on Ezekiel, xxviii. 15. : " Perfectus fuisti in viis tuis," t. e. 
" Successerunt — donee ccepisti exercere piraticam." — Pol. Synopsis. 
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The prophet threatens the Andrapodist with being hhlled, or losing cast. 
Hanno imprecates against him the same doom in the same form of expression. 
The prophet denounces ignominy and capital punishment by demersion. Hanno 
the same in the same words. 

The quotation from Isaiah, xliii. " I will V?n, ' hhll,' desecrate, and give 
to the CDifl, * hhrem,' curse, or anathema," would imply that the desecration 
and anathema bore such a relation to each other that the one was inchoative, and 
the other consequent, or that the former eventuated hi the latter ; the beginning 
being desecration and exclusion, and the ending excision. In accordance with 
this notion, the word hhll, as well as hhrem, is very frequently followed by the 
particle from. Now as Hanno's expression runs, " whom may they hhlel him 
from the Alonim," so Ezekiel's denunciation is, " I will hhlel thee from the 
Elohim;" with which agree the well-known words of St. Paul in the ninth 
chapter of the Romans, " accursed from Christ." Moreover as the hhTl implies 
making an object of abomination, so the curse hhrem, or anathema, is by some 
translators rendered ad internecionem to destruction, and that again being 
coupled with reproach, execration, ignominy, — " I will hh'tt, and give to de- 
struction and ignominy ;" implies the dooming to violent and ignominious death ; 
equivalent to Ezekiel's denunciation against the Andrapodist, (Ezek. xxviii. 
7, 8.) " They shall hhlel thee, and they shall sink thee in the abyss, and thou 
shalt die the death of a hhlel, or reprobate, in the sea." Now this doom begin- 
ning with execration, and consummated by sinking in the sea, was precisely the 
peripsema, or immolation by demersion, so prevalent among the natives of an- 
tiquity, and particularly amongst the Phoenicians and Carthaginians.* 

In the observations upon the word bt/yr, we considered the feelings and cir- 
cumstances which dictated Hanno's imprecation. The observations above made, 
coupled with the following extracts, will suggest what the prevailing notions 
were which dictated its particular form and phraseology. 

" Eo errore turn omnes fere nationes erant imbutae ut in calamitatibus aliquis 

* To this usage the Biblical scholar is aware St. Paul is supposed to allude in the fourth' chapter 
of the first Epistle to the Corinthians. May there not also be allusion to the supposed efficacy 
of the Lustration sacrifice by immersion, in that passage of Micah, vii. 19. — " Thou wilt cast all their 
sins into the depth of the sea." 
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uius comprehenderetur, qui omnium nomine poenas lueret, sic quidem id expo- 
mnt quod Paulus, 1 Cor. iv. 13." — Baron, Preelections on Jonah. 

" Undique in omnes 
Prospiciunt cursantque vias qui corpora regi 
Capta trahant. Ea Neptuno trux ipse parentat." 

Valerius Flaccus, Argonautic. lib. iv. 

" Victimas etiam humanas per submersionem Carthaginienses immolarunt. 
Nam etiam Himilcar Carthaginiensum dux, ucereve tovs deovs ; Kara to 7tclt- 
ptov eOos tco Hoo-eiBavi 7rXrj0os tepeuov* KOtxairovTio-as. — Geusius on Human 
Sacrifice, and Diodorus Siculus, lib. xiii. p. 207- 

" Circumducebatur irepiKaOapfia cum execrationibus et sic projiciebatur." — 
Petronius, Arbiter Satyr., p. 149. 

" Sunt qui expiatores trans caput in mare jaculabantur." — Pausanias, lib. v. 

eyyecriT) O8vo~rjos ep.oi peveaivov oXcOpov 
o(ppa fie 8r]G>o~G)(TL 8vo-rj)(€os ayyi daXaxroT]? 
ftaifiocriv eivaXtois. 

" Quo me diis marinis mactarent." 

Cointos Smyrn^eus, lib. 12. De Sinone Iliad. 



Punic Phraseology respecting the Recovery explicated. 
Chi rtihlach cun ythmu mtsliahhim yth dibri msfcUi pho caneth. 

run ns fyswo n:i rv tzm^xo ion" 1 po firrva *o 

" lit iter meum rite consummarent secundantes rem meam dirigentes me hie 
repperire, Sfc." 

That my journey duly they may consummate, prospering my business — direct- 
ing me here to recover, Sfc. 

Having thus dispatched the subject of the Abduction of the children, and of 
the imprecation which follows it, we now turn to that part of the section which 

* A number of victims, not of priests, as it has been rendered in the Latin Tersion. 
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relates to their recovery, and to the journey undertaken for effecting it, including 
the business of that journey, and the previous invocation for the direction, suc- 
cess, and consummation of it. 

The recovery, repperire, Heb. r~)3p, gerund of H3p, Punice, caneth, Libyce* 
can't, or rather lacan't — ad repperiundum. In the eleventh chapter of IsSiah, in 
which God declares that he will set his hand "to recover" the children of the cap- 
tivity from their abduction, H3p, can'th, is the Hebrew word used for to recover. 
The same word we find accordingly in the Punic sentence corresponding with 
the Latin one to which repperire filium belongs, immediately preceding and 
governing the clause yth byn, (ithii ahh.) We shall in regular course consider 
more particularly the Scriptural authority and peculiar and curious propriety of 
this word as here applied — FIN iynrt p IT H3p, repperire Jilium errabundum 
fratris. 

Connected with the recovery is the journey. The word for journey, used 
by the king of Persia when he gave audience to Nehemiah, was, according to 
that writer, l^no, Punice m'lach, being the second word in the second Punic 
line. The same word is used for journey in the beginning of the account of 
Jonah's mission to Nineveh, and occurs once, and I believe only once, more in 
Ezekiel's prophecies, who wrote in Chaldea. So that the geography of the word 
may be said to be Chaldean, and the chronology of its use in Scripture probably 
not antecedent to the captivity. But though its occurrence is thus rare in 
the Old Testament Hebrew, it is frequent in the Rabbinical writings. In 
Maimonides, for example, respecting the kind of prayers to be used on a journey, 
and the kind of journey allowed on the Sabbath, &c. In the Itinerary of Ben- 
jamin of Tudela it occurs in almost every page, being used indifferently with the 
Old Testament word for journey, "pi. It may be added, that Hutter, in his 
Hebrew version of the New Testament, more than once uses mah'lach for 
journey, e. g. John, iv. 6. " Jesus being weary with his "j'jnn, m'lach, &c." The 
translation published by the Society for the Conversion of the Jews, uses the old 
and more common word, -pi. In the Libyan the equivalent for m'lach is the 
Chaldee lach, or f 1 ?, he, formed from the same root by aphaeresis, as f^nD, 
mhlach, by prosthesis. According to the Rabbinical points, the pronunciation 
of the m should be suspended by the metheg, or distinguished from the re- 
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mainder of the word, and the h not being sounded in the middle, a hiatus is left 
in its place. 

For the business of the journey, or any other business, the Hebrew-Chaldee 
equivalent, most common from the days of Abraham to those of his descendants 
at the present day, and in use in their common letters of business, as mentioned 
in Buxtorf. Lectio. Hebr. German, is — Dbr. -Q7, Re mea v-qt HN, Chaldaice 
nnns Punice, mispronounced, yet dibri* 

For prosperity or success, the Hebrew word most generally used is JT^xn, 
as is well known even to the tyro in the language. It is the word, for example, 
used in the first Hebrew Psalm in that clause, " Whatsoever he doeth shall 
prosper."! But rv^xn, though the most common, is not the only word for 
prosperity. Success, in the fullest sense, consisting in what is begun being con- 
summated or completed ; success and consummation are in a degree synonimous. 
And, accordingly, in the verse of the first Psalm already referred to, the rv'?X'> 
is rendered in the cognate Arabic version by QnrT*, shall consummate. We 
are not therefore surprised to find these two synonimes used in this passage in the 
two consecutive clauses of the second verse ; the one being applied to the journey, 
and the other to the business of it : nil rp D^SO 1DTT "I^iTO O. 

There remain three Latin words in this clause of the section, yet to be 
matched with Hebrew Punic equivalents ; the first is the adverb " hie" here, 
which some various readings insert in the beginning of the third Latin line, 
meas que hie ut gnatas, &c, a reading which the Punic justifies, as it confirms 
our reading of the Punic. 2. The next is siritis, the verb which governs the 
infinitive, repperire, and which should have a Punic equivalent to govern the 
Hebrew Punic infinitive HDp, caneth. 3. The last is rite, which though appa- 
rently, as it is virtually, the equivalent for mtztiahhm, rather implies than ade- 
quately expresses the meaning of that word. 

* According to the same analogy of mispronunciation, by which in the next scene the word 
sounded datas by the Roman slave, is by Hanno sounded dechtas. As in the Punic passage, fifth 
verse, " nutthoti," I was granted, is by Hanno sounded noctothi: and as the Sicilians in the imme- 
diate vicinity of Libya deflected Carthado to KxpxySwv, and transmitted the same pronunciation 
to the Greeks, as observed by Salmasius in his Notes on Cornelius Nepos, Hatnilcar. 

f The Punic metathesis to mstyal is agreeable to the change which the letter 2 has undergone in 
similar words, and by which mitzraim and botsra tribi (antimony) are frequently found changed to 
mestraim, bostra, and alibi. 
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First, with respect to the local particle hie, given amongst the various readings ; 
its Hebrew-Punic equivalent ,-jg, pho, is immediately discovered in the place where 
it might be expected, before n3p, repperire, and where it was in fact detected 
by the writer of this Essay before he was aware of the support of that reading 
in the Latin version, which confirmed the Punic reading and interpretation. 
It makes with repperire most excellent sense, and is in harmony with Hanno's 
subsequent prayer, that the business of his journey might that day be brought 
to a consummation.* Second, siritis, (repperire siritis), permit,— favour— by 
divine interposition lead to the recovery, &c. Of Hanno's journey for the 
recovery of his children, it is said in the prologue, Terra marique undequdque 
quceritat, fyc. — characterizing it as a journey of search, in which the obstacle to 
success consists in the uncertainty of the route and point of destination. In such 
case the means necessary for overcoming that obstacle, and, accordingly, the 
objects of prayer, must be guidance, direction, and instruction. Thus, ^Eneas 
alludes to the guidance of his goddess mother, matre ded monstrante viatn ; 
and Ceres " passioning" for the abduction of her daughter exclaims on setting 
out in search of her, Quis monstrator erit.t Now for monstrare docere, &c, to 
direct, guide, instruct, the Hebrew equivalent is the well known Hebrew word 
Vown. In the participial form, like QTP'jSOj (but in regimen, before the suffix 
(>Vot&D,) it it is discovered between the word >iy\, dibari, in the second line, 
and the word lis, pho, in the third, part of it ending one Punic line, the 
remainder beginning the next, (as those lines stand divided in the text,) "o 
rjS ^"Orca *n3"rn> Qn^sa iorv — "]^T\Q ut iter consummarint secundantes 
rem-meam docentes-me hie repperire, &c.J 

Rite itself being a religious term, may be referred to the next section, viz. 

* Poenulus, Act V, Sc. 4, line 15. 

■(■ Claudian Raptus Proserp. Lib. iii. v. 429, p. 123, Rich. Heber's edition, vol. ii. 
" Where shall I seek ?— What lands my darling hide ? 
Who'll show the prints, and be my faithful guide ?" 

Hughes' Translation. 
1 It may be repeated here, that as the synonimes for journey are m'lach and derech ; so for 
the success of a journey the Hebrew synonimes are ODH and frVsn and VotOTI, and that the 
following are Scripture phrases respecting a journey — make way perfect — consummate a journey — 
direct, instruct in the way. So that in a Hebrew-Chaldee concordance under the word "pi, via, 
synonime of -jbrtfi iter, all the above phrases and synonimes will be found. 
VOL. XVIII. -B 
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The Punic Phraseology of the Part respecting the Recovery collated with 

Scripture. 

The word rite, Punic cun, is one of great significance. It is a term of tute- 
lary worship, and, though not formally included in the invocation, forms the link 
and junctura between it and the body of Hanno's prayer; which, in this respect, 
reminds us of the invocation of the tutelary deities, in the 2nd Book of the 
iBneid, " Ut rite secundarent," &c. ; and the still more solemn address to them 
in the Carmen Seculare, what may be considered the subject of Hanno's prayer 
family increase, and restauration. Rite* — tuere matres — producas sobolem — 
prosperes decreta super jugandis — Romulce genti date remque prolemque, fyc. 

In praying for this reparation and family increase and prosperity, and 
expressing hope in, and only in, the divine tutelary favour conciliated by pious 
worship, the language of the 127th Psalm has a remarkable agreement with 
that of the Gormen; but particularly in an expression which seems to be 
in sense, and in the Chaldee version in sound, the same with the word cun, the 
Punic equivalent of rite. An expression which, however, from mistake as to the 
sense, has occasioned much obscurity to readers and trouble to commentators on 
the Psalms. 

" It is but lost labour that ye rise up early and so late take rest, {for) so he 
giveth his beloved sleep." The illative particle for implies, that the conclusion 
follows from the premises, whereas the apparent inconclusiveness is felt by the 
generality of readers as a non sequitur. The truth is, the illative for is not in 
the original, and the right way of dividing and reading the passage is, in 
place of including that clause in the same verse with the preceding, to make 
it the beginning of the following verse : — " Duly, fitly, he giveth to his 
beloved" the desiderated blessing. (As a gift that cometh from the tutelary God, 
and conferred on his faithful people as a reward.) This is the rendering of the 
Chaldee version for the word which other versions render so, the Hebrew p = 
recte, bene = rite ; but, according to the Chaldee rendering, convenienter, and 
in phonetic power, (according to the dialect of that version) cun,f pronounced 

* Rite joined with prosperes and with secundarent, as the Punic, cun f^TO, with •1l3fl> ythmu. 
f The drift of the lesson inculcated in the Psalm is that human industry " may plant," and human 
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chiun, like the first syllable of the Greek word for dog* in the inflected cases. 
This is the third Punic word of the second line, and might be translated aus- 
piciously. It escaped Bochart altagether, and the hallucination led to other 
mistakes. It is like* rite, a term of Jewish tutelary worship ; an expression of 
affiance in the faithfulness of the tutelary God of Israel. 

Chi m'lach cun ythmu — yon* }V3 YflTB O — " Ut iter consummarint"— 
That my journey duly they may consummate. 

In a journey of mental anxiety and trouble, and bodily toil, Hanno prays, 
that the tutelary powers may consummate his enterprise, IDDHN ythmu. In the 
20th Psalm, fifth verse, Arabic version, the supplication to the tutelary God of 
Israel runs, " May he hear thee in the day of trouble, and consummate" thy 
purposed operations. The word in the Psalm differs in no respect, of root or 
form, from the other, except in the omission of the polytheistic plural. 

niT rv OTP'JXO, prospering my business. Whether the distinguishing 
the business of the journey from the journey itself may be considered as a pleo- 
nasm, we shall not stop to inquire. What is to our present purpose to remark 
in collating this passage with the Scriptures is, that with respect to a journey 
having for its object the securing, as far as human prudence could, the prospect 
of a family, or rather the recovering of that prospect, and preventing the line of 
inheritance from becoming extinct, the words of Hanno praying for the pros- 
pering of this business are, mtsliahhim yth dbri, nm n> OVT^XB, and that in 
the account in Genesis, of the journey of Abraham's servant, having a similar 
end in view, the words, for the business and the prospering are Hanno's words : 
" The servant put his hand under Abraham's thigh," we are told, " and sware 

carefulness " water ;" but God giveth the increase, and duly (in accordance with his tutelary cha- 
racter) will give it to his beloved. This sentiment would exactly be expressed if the verse were 
supposed to run, " Duly God will give to his beloved," not N3tP sleep, but H387 increase, " remque 
prolemque." The difference between the two readings, being merely the difference between a 3 
and 3. And when it is considered how slight, and almost evanescent, that difference is ; and how 
liable a 3 may be supposed to the loss or accidental omission of its distinctive mark ; it will not 
appear, perhaps, an unreasonable stretch of conjectural criticism to surmise such mutilation or omis - 
sion in the present instance, and that MSB? is an erratum for K3K7, " crescere" increase. 

* The Hebrew ]3, as in the accusative of ^ijx', goose ; the equivalent Chaldee }YO, as in the 
accusative of xux', dog ; Socrates' oath, p.g wya km %t ; v«. 

e2 
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to him concerning that matter or business," super hac re, in the original, "in. 
And in the prayer of the same person for the success of his undertaking, his 
words are, "O Lord God of my master, if thou art prospering," &c. rv^XD, 
mtzliahh* 

Let us now look into the account of Nehemiah's journey. In it, we have 
already remarked that we find Hanno's word for journey is the one used by the 
Persian monarch. Nehemiah, moreover, we also find, in praying for the success 
of it, prosper I pray thee, uses Hanno's word n\ m, and for prosper and for 
business, he (as well as Abraham and his servant) uses Hanno's word htzliahh 
and dbr ; hlztiahh twice, both in the end of the first chapter before his journey, 
and after it at the end of the second, when he expresses his confidence that God 
would prosper it, {htzliahh), in reply to the adversaries who tauntingly demanded 
of him the business of his journey, " Quamam est hac res, dbr 131, quam 
facitisf" The God of Heaven, he answered, He will prosper us, rp^. 

But there is another word of Hanno's prayer used by Nehemiah in his. We 
have noticed the circumstance of Hanno's being a journey and business, of search 
and recovery ; and that, consequently, as a means of speeding it, he prays for 
guidance or instruction. Such a journey, one of search and uncertain route, was 
that in the wilderness, and one which required, and obtained, the same deside- 
rated interposition of Providence. In commemorating which — (the guidance 
afforded the Israelites) — Nehemiah notices, not only the outward guidance of the 
fiery pillar, but God's giving his Holy Spirit to instruct the travellers. Nehe- 
miah, ix. 20. Hanno's word is >^3©D> instructing me ; Nehemiah's QVocn, to 
instruct them ; the one the participle, the other the infinitive or gerund. So in 
Psalm xxxii. the divine promise recognizes this peculiar aid as desirable in a 
journey, " I will instruct thee in the way that thou shalt go," VDt&N. 

The last word of Hanno's prayer which remains to be collated is caneth, 
" repperire," to recover, Isaiah, xi. English version, Hebrew H3p.t By that 
word we may consider Hanno expressing the end and object of his enterprise, 
as a kinsman, to redeem his relatives from slavery, as their champion to rescue, 
or liberate, them from exile and oppression, and as the pious father to 
recover them as his posterity, the lost remnant of his line. Now when 
Nehemiah speaks of his redeeming his kinsmen, the Jews, who were sold 

* Gen. xxiv. 42. f -Root nap. 
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to the heathen, he uses in that capacity the word I3>3p, caninu.* When Moses, 
by whose hand the Israelites were rescued from bondage, speaks of their forget- 
ting their divine champion who had liberated them, he says, " Is he not thy 
father that canah'd — redeemed thee ?" ?pp. Finally, when the Father himself 
of the families of Israel solemnly announces, by his prophet, his gracious purpose 
of addressing himself to the fulfilment of the promises respecting the restoration 
of the exiled and captive Israelites, Isaiah says, " He will set his hand again 
the second time to recover, rtip, can'th, the remnant or remaining posterity of 
his people that shall be left, like as it was to Israel (on the occasion last men- 
tioned) when he came up out of Egypt." Besides, therefore, the other passages 
we have referred to for some of them, we have thus found in the account of 
Nehemiah's journey alone, all except two of the words used by Hanno in the 
part of his prayer respecting the consummation of his journey, the success of its 
business, and the guidance and direction required for finding and recovering his 
children — rnlach — mtslyahhim yth dbri msklai caneth — as we before traced 
his words in the Scriptures relating to cases of abduction, and on those bearing 
on the curse and divine denunciation against the Andrapodist. 

At the conclusion of the part respecting the abduction, we enlarged a little 
on the pith and pregnancy of the word nyl, bier, byr, of the Punic, as specially 
applicable to cases of bereavement, such as Hanno seemed threatened with — the 
abduction of his entire posterity. In concluding the part now before us repect- 
ing the Recovery, we should not do justice to the felicitous adaptation as 
correlatives, of the Punic-Hebrew words for abduction and recovery — " the 
carrying away into captivity," and " the redemption thence," if we did not 
remark, that as *flft was found to include not merely bereavement, but threat- 
ened extinction, so ]~)3p, as used in Isaiah, xi. is clearly intended to apply to 
the recovery of not merely the lost, exiled, or captive members of a family, 
but the apparently lost remainder — the entire stock, " name and remnant," in 
the direct and collateral lines.t 

"What has been said of the Punic nChlach, ythmu, can'th, ben, &c. applies to the 
Libyan locut, ytum, cant beant, fyc. of the same roots. Immediately before locut, 
journey, stands the Libyan " abel," sorrowful, Gen. xxxvii. 35, " I will go down 
to my son sorrowful," "73N, abel; Psalm, xxxv. 14, " Like one sorrowful, totf, 

* Same root nap. t See the entire passage, Isaiah, xi. 
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abel, for his mother." Before Tcani comes in the Libyan "fo," worn out, 
afflicted. It is a word common both in Hebrew, Chaldee, and Syriac. It occurs 
as fatigued and worn out after a journey and after a flight. In the latter con- 
nexion in Deuteronomy, xxv. i^h ; in the former, in reference to our Lord being 
weary, la h, TIN 1 ?, after his journey, (John, iv. 6.) There occurs in the Talmud 
the proverbial expression, "non laborans non comedens," like that of the 
apostle, " He that does not work, should not eat," on^ W"? *Nh ^ > m tn * 8 
expression the Chaldee for laborans is >t^7* 

The natural pathos of this parenthetic expression of despondence is obvious. 
It is introduced, moreover, by a beautiful and artful junctura in the Libyan 
Invocation, which, as we shall see when we come to explicate that passage, 
includes the traveller with the city as under the divine tutelary protection. 



The Invocation. 



The Plautine Latin translation of the Invocation is at once spirited and 
literal, and properly rendered into Hebrew-Chaldee, gives the Punic line of 
which it purports to be the translation. And in the greater part of the line in- 
terpreters agree. Little, therefore, need be said by way of explication, but to 
remark that from this perfectly literal Latin translation Bochart, misled, it would 
seem, by his own erudition, elaborately deviated. Having discovered in the 
Arabic language a word corah similar in meaning to the Greek X w P a > an ^ 
somewhat similar in sound and spelling to the Punic corath, he was tempted to 
adopt the reading corah, and the rendering regionem, in defiance alike of the 
Punic reading, which is not corah, but corath, and of the Latin rendering of 
Plautus, which is not regionem, but urbem, the well-known meaning of corath 
in the Hebrew Scriptures. A word, than which none can be more in keeping 
in the mouth of a native of Carthage, and a worshipper by descent and religion 
of the tutelary god Mdc-Carth, and engaged in the act of worshipping the tute- 
lary divinities of the place. 

* nwb lah, seems obviously the derivation of the Latin, latms ; French, las, &c. 
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Job, xxix. 7, " When I went out of the gates near the corath, city." Prov. 
viii. 3, " Wisdom crieth at the entry of the corath, city." 

Corresponding with the words of the first Punic line are those of the Libyan, 
with this difference, that immediately before the Libyan word messecun=esse~ 
macun, corresponding with the Punic isimacon, we find the clause im (misti =) 
mitsi atti cu, which will be found parenthetically to include the traveller as well 
as the town under the guardianship of the tutelary powers : " im" moreover g 
" atti cu," the lonely or bereft stranger ; " mitsi," journeying or on his way* 
The two principal words, atti and mitsi, both occur in the sixteenth chapter of 
the first Epistle to the Corinthians, fourth and twenty-second verses.f 



Argument of the latter Section of the Punic Monologue. 

Having invoked the divine favour and divine vengeance, Hanno now 
bethinks him of human aid, and of putting in requisition the services of Agoras- 
tocles, his old host's adopted son, and presenting to him as his introduction the 
Tessera Hospitalis. 

The federal and hereditary hospitality of the ancients would seem to have 
had for its object to secure the hospitable reception and accommodation of tra- 
vellers against the fickleness of private friendship, the fluctuation of international 
wars, and the changes and casualties of fortune and mortality. The covenanting 
individuals died, but the connexion and their beneficial interest in it vested in 
their representatives. Until the family on either side became extinct, and so 
long as either of the parties was in possession of a residence and establishment to 
qualify him as host, the other, on producing the hereditary tessera, was recog- 
nized as a guest, and helped as a friend. If we suppose one of the parties to 
such an hereditary contract on arriving in a town, to address to himself, or one 
of his attendants, the reflection that by virtue of it he had formerly been 

* See the lexicons, Schindler, Castello, Giggeius, &c. 

f The collating of the Invocation with the Hebrew Scriptures being for the reasons above 
alluded to, not requisite for further elucidating or confirming the explication of it, is reserved with 
other matter for the conclusion of this paper. 
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granted hospitality there, that the accounts he had were, that the old man had died 
in opulent circumstance's, and that the son, moreover, had established his residence 
there, that, though personally unknown to him, he himself had brought as a 
token of truth the tessera along with him, and that he had been informed on 
good authority that in those quarters his friend's habitations lay, resolving to pro- 
ceed that way to the high place, where he should see the Bivium or square, and 
make inquiry of the persons going out from the houses ; — we shall have nearly 
to the letter the remaining part of the Punic Monologue. This we now proceed 
to consider. 

In explicating the passage in detail we must bear in mind, that on the prin- 
ciples laid down in the preceding paragraph, our traveller will, in reference to 
former hospitalities, felicitate himself, not simply on having received them, but 
received them in virtue of federal connexion which insured to him the benefit of 
them in future. In allusion to the death of his personal friend we will allude, not 
merely to his having died but having died rich. In allusion to his heir not merely 
his being here in the town, but having a house and establishment here ; and his 
reference to the tessera would go to imply, not merely his having, but expecting 
to use it as a token or ticket of introduction. 

It may be added, that on reaching the quarter of the town in which was 
situated the residence of his friend, his most direct way of obtaining informa- 
tion and assistance would be to appear upon the Bivium, or High Place, at the 
head of the Bivium, where hospitable and wealthy residents accosted and invited 
strangers who had no fixed host; and to which strangers looking for their 
hereditary hosts resorted to meet and be recognized by them. 

It may clear our way, moreover, to observe here, that the Punic may be divided 
into three triplets, (besides the Invocation which takes up the first line). The 
first triplet includes the journey and prayer for its success, the recovery and 
abduction of the children, and the parenthetic imprecation. The second triplet 
refers to the hospitalities Hanno had enjoyed in the house of Antidamas, to the 
information he had of his son and heir having also set up house in the same city, 
with a parenthetic line between respecting the old man's fortunes and decease. 
In the third triplet the penultimate line alludes to the quarter of the town he had 
arrived at as the locus of the young man's residence, and the last, to the very 
street of it, which he proposes to proceed to, with a parenthesis in this triplet also 
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respecting the Tessera hospitalis. So that of the six lines which the section 
now before us takes up, two are parenthetical, one relating to the fortunes of the 
old man, and another to the Tessera. Of the other four, the first pair relate to 
hospitality — the second pair being Ichnographical. If we begin with the former 
and end with the latter of the parentheses, the remaining two couplets will have 
a continuity of connexion rendering the sense more easily perceptible, as follows : 
"Here I was formerly granted accommodation in the house of Antidamas be- 
cause of my connexion with him as guest and favourite friend. His son, more- 
over, has fixed his house of residence here. And witness deposes that he has 
occupied those quarters yonder as his habitation, and opened the old site. 
Going this way toward the high place there, I will observe the Bivium (the 
concourse,) and will make inquiry of the persons going out from the houses." 



The Punic Phraseology respecting Hanno's deceased Host explicated. 

" Eumfecisse aiunt sibi quodfaciundumjiiit." 
Yss id eleh brimtiphil yth chil li sco ntn liphul. 
Ess alemin dubertfel eel. 

Grandcevum testimonium (sermo) horum est calliditate sudfecisse rem 
sibi quam facultas dabatur adfaciendam. 

It has been already shown, under the head of Duplicates, that the Punic 
equivalent for aiunt is id ele, Jiia *W» and for fecisse quod faciundum ; fel* 
s,lphul. For sibi the Punic is either lu = the Hebrew iS or, as here, li = 
the Chaldee «in i 7. The only remaining Latin word in the line is eum, meaning, 
obviously, the old man as distinguished from the son — the Jilium of the next line. 
Now, in the Hebrew Chaldee synonymy, as »p» signifies senex, and y^j canus, 
so uny signifies grandaevus. The last is the word adopted here :f and with perfect 
propriety and accordance with the facts of the story. For, subsequently to the 

* Fel both in Punic and Libyan. 

f Both in Punic and Libyan, in the latter spelled ess. 
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time of his being Hanno's host, Antidamas had become the purchaser of the boy, 
Agorastocles : Antidamas, being then a rich old man but having become at the 
period of Agorastocles* adolescence and his own death very old and very rich. 

Having thus gone through the part of the Funic which corresponds with the 
Latin, we must stop to remark that this Latin verse is elliptical and obscure ; 
and, that in order to fill up the ellipsis, we must endeavour to ascertain what it 
was that Antidamas did, or accomplished, to which the words fecit md faciundum 
refer. It was exactly what has been last hinted at, viz. : his having not only lived 
to a great age, but as long as he lived continued to amass riches, which he is said to 
have bequeathed to his adopted son, Agorastocles ',—adoptasse eum in divitias. 
To complete the ellipsis on this principle we should insert some such word as 
lucrum ; grandcevum ilium, testimonium horum est, fecisse lucrum sibi quod 
faciundum fuit. Certain it is, that one of the most common Hebrew words for 
riches is ^>>n chil, and that cA*7yin>J or rather ^«in JT> yth chil, immediately 
follows the equivalent for fecisse, and lies between it and the equivalent for 
faciundum ; facere being here, in fact, equivalent to Horace's remfacere. 

That the phraseology *>in *?yQ and ^ifl 7WV> is that of the Hebrew Scrip- 
tures will be shown presently. For the present let us proceed to the two Punic 
phrases that remain besides those already elicited, viz : brimti and cont. 

If we are right, as I think the Hebraist must concede, in assigning to y>n bVQ 
( phil chil) the sense of remfacere, lucrum facere, then fecisse lucrum quod faci- 
undum fuit must be understood to mean fecisse lucrum pro virilisuo, summa 
ope, in Scripture idiom, according to his ability ; " as of the ability that God 
giveth ;" or, as in a passage very like this one in the antithetical repetition of the 
word do, — Eccles. ix. 10. " Whatever thy hand findeth to do— do {with thy 
might), Hebrew Tjn^i with thy cohh. -Foe quod assequitur manus tua ad 
faciendum— facultate tua — as cohh has been given s-co-ntn *>i£j^ prft n3l2.*» 
which exactly gives the last expression in this line. 

Of the explication we have offered of co-ntn and shall offer of brimti confir- 
mation strong will develope itself when we come to collate the line with parallel 
passages of Holy Writ. But with respect to the remaining unexplained expres- 
sion we must first observe, that as money-making is the principal subject matter 

* In the Libyan spelled eel. 
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of this sentence, and as two qualities principally conduce to that object, diligence 
and shrewdness, and as diligence seems here expressed by the periphrasis of 
making a fortune such as means were afforded of making, so we may anticipate 
that the remaining quality, shrewdness, should be alluded to in the remaining 
expression br'mthi. The subject we have remarked is money-making. The 
speaker, be it remembered, is a Carthaginian (loquitur Pcenus,) of whom their 
countryman, St. Augustine,* states, money to have been ever uppermost in their 
thoughts, and whom also Cicerot characterizes as possessing eminently the quality 
which fitted them for success in the pursuit, caUiditas or shrewdness. One of 
the principal expressions for this quality is in Hebrew O^y, in Arabic the syno- 
nimous and nearly similar word D'jy. Of these the Punic adopts the former, 
the Libyan the latter. The Hebrew word with the particle ^ prefixed, OlJD» 
byrim, is, in fact, a Rabbinical and Hebrew phrase, Joshua, ix. 4, Exod. xxi. 41. 
It is in the Targum paraphrased by no3n» wisdom, (and vice versa), as a good 
quality. And in a good sense as synonymous with H!D5n» wisdom, it occurs in 
the Proverbs, " I, Wisdom, dwell with DU Prudence." In short the whole 
line runs as follows : — «' The old man, the testimony or report of these people is, 
by his BIS shrewdness made the fortune for himself which ability or means were 
afforded him of making. 



The Punic Phraseology respecting Wealth, and Shrewdness, and Success, in 
acquiring it, collated with the Hebrew Scriptures. 

In collating this Punic line with parallel passages of Scripture, we must 
recollect that, as my, caUiditas, and n»Dn> sapientia, are in the Hebrew 
and in the Targum used as convertible terms, so Isaiah (xliv. 4,) uses the Hebrew 

* St. Augustine refers to the story of the mountebank who undertook to discover in the 
Carthaginians each man's inclination and thoughts, and redeemed his pledge by pronouncing of them 
all, " Vili vultis emere et care vendere." — De Tkinitate. 

f In that passage so frequently quoted, "Neenumero Hispanos, nee robore Gallos nee calli- 
ditate Pcenos, Sfc." — De Repub. Arusp. 

* f2 
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^3?S> our Punic phi, as synonymous with ntyy; and the Arabic* version fre- 
quently substitutes the former (Hanno's word) as the equivalent of the latter. 
In placing the Punic and Hebrew in juxta-position, we shall do the same, put- 
ting for J-Jjorjn* 0*W and E3^> and for nttW, ^J?E- 

Thus in the two passages of Scripture most deserving our attention as eluci- 
dating the Punic — Ezekiel, xxviii. 4. " With thy wisdom, thou hast gotten thee 
riches." Deuteronomy, viii. 18, &c. " He hath given thee power to get wealth," 
we substitute for the first of the following readings the latter : 

^ya^ \na rD and yn byz cnja— now* ro }ro and ynnira nesna- 

To say nothing of yss, UrtBS applied in Job and elsewhere exclusively to 
persons of Antidamas' age, let the Hebraist glance at those two passages and at 
the Punic together, and he will perceive that with very slight alteration the -sub- 
stance and language of those two passages, along with the Hebrew expressions, 
for which there is equivalent Latin, as already noticed, make up altogether 
Hanno's verse, and that, if we may so speak, Ezekiel, Moses, and the author of 
the Proverbs, when speaking of money-making, shrewdness, diligence, and suc- 
cess in the pursuit, — in short on Hanno's subjects, speak in Hanno's language 
and phraseology: and that — by wisdom to get wealth — ^>n^S i3 v 1JEl> "byrim 
phil chil," power given to get wealth; "^n bysb Jfi3 !")2> co' ntn Iphul chil, 
are phrases common to the Syrophoenician Gentile and the inspired Jew. 

Nor will it be considering the words too curiously to remark, respecting 
the phrase, by his shrewdness or wisdom, the rare fitness of its collocation be- 
tween the two expressions conveying the ideas of lengthened years on the one 
hand, and accumulated riches on the other; connecting prudence with wealth 
as its effect, and with lengthened years as its cause, f On this subject it will 
be recollected in passing, as noticed by a late Most Reverend and eminent 
Orientalist in his remarks on Job,J respecting the word uHtfi, that Chappelow 
well hit off its meaning as not merely implying age, but the wisdom which 
should accompany it. Little, probably, did the author of that criticism surmise, 
that it would find its strongest sustentation — quo minime reris — from this 
Punic passage and the Libyan version of it rightly understood. 

* Psalm, -vii. 4. and xv. 5. f nfiSrt BVyWn, Job, xii. 12. 

| Magee on the Atonement, Note. 
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Respecting the word anys which Archbishop Magee dwells upon in 
reference to the antiquity of the book of Job, it does not appear to have been 
observed, that the only other book of Scripture in which it occurs, 2 Chron. xxxvi. 
17> dates subsequently to the captivity. Whether, coupled with this drawback, 
its occurrence in the book of Job may weaken the argument for its antiquity, 
or strengthen it, by referring it back to that common radical language used by 
Abraham and his early descendants, which comprehended as Michaelis suggests, 
Syriac, and Arabic, as well as Hebrew, is a discussion on which it would be 
foreign to our purpose at present to engage. 

With respect to the passage from Ecclesiastes, ix. 10, referred to in passing, 
we may here observe, that as the monition it contains, to " do what is to be done, 
or what we can do, while we have might, or with all our might," serves to intro- 
duce the memento, that " there is no work or device in the grave," so the inti- 
mation of Antidamas having acted on the principle of making or accomplishing 
what he could, while he lived, may be, as it has been, considered an Euphe- 
mism, implying that he had died. But as the Libyan passage, though corres- 
ponding with this Punic verse in other respects, has nothing corresponding to the 
words, s' co' ntn Pphul, in which the supposed euphemism lies, it may be doubted 
whether any euphemism in a positive sense of periphrasis was intended at all. 

In other respects, as has been said, the agreement of the Libyan account of the 
man's fortunes with the Punic is very satisfactory. The Libyan ess, f el, and eel, 
old are obviously the Punic words yss,fel, chil. The Libyan duberth, from "Ei-j, 
" sermo," report, corresponds with id, *iy, testimony ; and finally, the Libyan 
Alemin, root Dby> is strictly synonymous with the Punic brimth, root Qiy, 
both signifying prudence, shrewdness, wisdom, both in the Koran and in the 
Arabic version of the Bible, a"?)?, as well o^y, are used sometimes for wisdom 
in the good sense. Thus in the Koran, " We have no o^>y but what thou hast 
taught us," and in the Holy Scriptures, Psalm xix. 3, and Tim. iv. 6, are referred 
to by Castello. But frequently the Arabic word Gfyy, is like the Hebrew my, 
used to express the acuteness, subtlety, or wisdom of the serpent. The question 
in the third chapter of Genesis, " who told thee, &c." in reference to the tempta- 
tion of the serpent, that the forbidden fruit was of efficacy to make one wise, is in 
one of the Arabic versions, " Who did a^>y thee, &c. who has made thee so wise." 
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The word is moreover sometimes used to designate divination and the kind of 
knowledge attributed to magicians. Indeed the name of the magician or sor- 
cerer, in the Acts of the Apostles, Elymas, seems derived from D^y. 



Punic and Libyan Phraseology respecting the Hospitality of the Ancients 

explicated. 

Hospes hie mihifuvt Antidamas. 

p»DY>tD3tf PhTl pi TUt) V" 1 ^ ayn **> n * a ' 
Byth li mymo thyn nothothi iyn elech Antidamas chun. 
Ycth ilec po'ni Antidamascon hhom ucr ro y lu ani. 

The leading idea in this verse is Hospitality, including both fas jus hospitii, or 
federal hospitality of the ancients, and also hospitable entertainment. Some light 
is thrown upon the phraseology applied to both meanings by that of the ensuing 
scene, and by the more technical phraseology also of federal hospitality preserved 
in the copies still extant of Tesserae and such documents. With respect to com- 
mon hospitable entertainment, Hanno's hereditary host, on recognizing him as 
his hereditary guest, says, " ergo hospitium hie tibi prcebebitur." According to 
which form of expression, Hanno's reminiscence of the hospitalities afforded him 
would run in Latin — hospitium hie mihi prcebebatur ; or according to Horace's 
phrase in the fifth Satire, lib. i. " Murana prsebente domum," Domus hie 
prcebebatur (= hospitio hie exceptus Jut) fyc, but in the Hebrew or Oriental 
idiom, hospitio — domo donalusfui, which reduced to Hebrew, will give beth — 
thyn nuttothi, *ijnVO Tfl JYO-* Words which, I need not add, are immediately 
detected in the Punic. Thus we find the Latin, although a fair and spirited, is 
by no means a literal translation of the Punic. The Libyan and Latin are here 
much nearer to each other. By reference to the Libyan tabular matter, and the 

* On the pronunciation noctothi for noththothi, like yctdibiri for yihdibri, in a former line, and 
like dechtas for datas in the following scene, it is intended to offer some remarks in a note at the end 
of this paper. 
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Latin and English translation of it, it will be perceived that the part correspond- 
ing with the Plautine Latin, Antehac hospes hie mihi fuit Antidamas, is ren- 
dered as follows : " Antehac consortium hie mihi fuit cum Antidamante ; pro- 
pinquus et earns sodalis illi ego" Heretofore I had a hospitable connexion 
with Antidamas ; a near and dear guest to him was I. Or, as it might be 
rendered, " Hospes et earns sodalis illi ego" I was his guest and favourite boon 
companion. Ycth ilec po ane, fyc. Com ucr' ro' lu ani. Po, the Punic pho, 
Heb. na» hie* Ycth =ycs = Arabic r\p^ wkth, a watch or clock — ncupo?, 
tempus, tunc, aliquando. Ro, Heb. •sjn, " sodalis," a companion — boon com- 
panion; ucr, Arab. ~|j?V" charus," favourite. Com, oxhhom, arfj propinquus, 
qui tua cura=clientela ducitur, — a guest, an object of hospitable care.^ 

So much for the idea of common hospitality, which is all that is expressed by 
the Latin, and which in the original Libyan runs — " Heretofore I was here 
the guest and favoured companion." In the Punic — " Hospitality — hospitable 
accommodation — lodging here I was granted." The Scripture reference and 
parallelism will be considered in the next paragraph. But the other view of the 
word hospitality — the federal sense of it, remains first to be disposed of. 

That in this line, federal as well as common hospitality is implied, though not 
expressed, the mention of the Tessera in the antipenultimate line warrants us in 
assuming. The phraseology in which it is expressed, the ensuing scene, together 
with the Tesseral inscriptions and other classical subsidia, will assist in detecting, 
and our Scripture references in illustrating and confirming. In the next scene, 
connected with the mention of the Tessera Hospitalis, we meet the significant 
words, mihi cum eo, a phrase which will be found almost appropriated to federal 
hospitality, both in technical and colloquial usage. It occurs constantly in the 
old inscriptions on the Tesserae.J And in Cicero's Letters, in reference to the 
persons with whom he sojourned or invited during his exile, we frequently meet 
the phrase mihi cum eo quia necessitudo, which rendered into Hebrew, give 
pbn tV* 1 iloyJO **? > Punice, li mymo iyin elech ; the ipsissima verba of this 
part of the Punic passage. *>S mihi, oyja cum, particularly used in contracts 
and sponsions ;§ jy> is the illative particle, corresponding with the conjunction 

* See the Recovery. ■(■ See the Arab. Lexicons. 

% See Thomasssin on the Tessera. § 2 Sam. xxiv. 21. Job. xxxiv. 33. 



48 The Rev. J. Hamilton on tlie Punic Passage in Plautus, 

quia, tyc. |?^>n>* the appropriate expression, corresponding with Koivcovia, pcpis, 
consortium, participatio,— fellowship =.necessitudo, fyc, literally, as in the 
Vulgate, pars ; whence our English version expresses it in different passages, 
some of them having reference to the fellowship of hospitality, in place of having 
connexion or no connexion — having part or no part with the persons alluded to. 
Examples of this will come more fitly to be noticed in collating with the Hebrew 
Scriptures. It may be observed, for the present, that as in the Hebrew versions 
of the New Testament, the equivalent for part is p^n* so in both New and Old 
Testament the same word occurs with Qy and Qyja.f The notes in Poles' 
Synopsis explain the expression by making pars equivalent to commerchtm: 
" Hebraea erat formula sive proverbialis locutio qua negabant sibi cum aliquo 
futurum commercium." Comparing this part of the Punic with the Libyan, we 
find the significant word elech, or ilec, implying federal hospitality common to 
both, but in the Libyan placed at the beginning, as in the Punic at the end of the 
sentence, for the same reason however, as being the most important and cardinal 
expression. We shall also find that between the expression for the federal con- 
nexion of hospitality and the exercise and participation of it on the part of host 
and guest, there intervenes in the Libyan the account of the old host's subsequent 
fortunes. A peculiarity of the Libyan, which is pointed out the rather as being 
a justification of the arrangement proposed and acted on of treating the Punic 
line on that subject as a parenthesis ; which arrangement had been made before 
what had been dealt with as virtually parenthetical in the Punic, was proved to 
be formally so on subsequently examining and comparing that passage with the 
Libyan. 

* p^n, as Tlenoch is pronounced and spelled Enoch, so r\elech — Elech, the n being left 
mute. 

f 2 Sam. xx. 1 Kings, xii. 16. 
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The Punic and Libyan Phraseology respecting Federal and Common Hospi- 
tality collated with that of the Hebrew Scriptures. 

The principal term used to express Federal hospitality in Scripture is p*>n> 
(the Punic elech, Libyan ilec and ileach,) consortium, fellowship, mutual con- 
nexion. And the expression or, if we may so speak, symbol for hospitable 
entertainment and accommodation, is jYO> domus hospitium, house, (the beth 
and buth of the Punic and Libyan.) 

Divertite in domum /yo *?ti is the phrase used by Lot to the angels as equi- 
valent to " accept hospitality," Gen. xix. 2. And the being granted an house, 
*>Jin3 JT>3» the expression used by Hanno, is exactly the phrase used to express 
the hospitality granted to Hadad by the King of Egypt, dedit ei domum et 
cibum, fyc. anVl D13 V? fFV>« — 1 Kings, xi. 18.* 

In reference to Federal hospitality, (of a spiritual and sacramental kind,) we 
have in 2 Corinthians, v.i. 14, 15, a vocabulary or synonymy of Scriptural ex- 
pressions such as those that follow: consortium, communio, societas, partici- 
pate, pars, — " what part hath he that believeth with an infidel ?" This last 
expression of the Apostle had also been previously used by our Lord himself 
with like reference to the sacramental or federal hospitality of the Eucharist, 
John, xiii. 8, " If I wash thee not, thou hast no part with me." Now the word 
part in both these instances is the word for which the Libyan and Punic ilech, 
or r\elech, is the equivalent, and as such is used in the Hebrew versions of the 
New Testament. 

As to the phrase "to me with him," we find, among other places, the 
parallel expression in Hosea, ii. 18, "A covenant to them with the beasts of the 
field, &c." ay on^> ; (a passage which Jerome explains as the type of St. Peter's 
vision respecting the admission of the Gentiles to federal connexion with the 
Jews, in the same mystical company and sacramental fellowship. — Acts, x. 9.) 

And with respect to »ys i'n, because, it occurs in Isaiah, lx. " The spirit of 
the Lord is upon me, because p* he hath anointed me." 

* Respecting the Libyan expression for hospitable entertainment, comucro, &c. see Recapitula- 
tion and Revisal. 
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Punic and Libyan Phraseology respecting the Residence of the Son of his 

former Host explicated. 

Filium predicant esse hie Agorastocles. 

Uth byn im ysd' buth thym nucuth-ennu Agorastocles. 

ttsab'&tt ttmrna on rvon -re on p jtv 

Utena beanthi ym vosd duber (aono buth), 

nm ioi on ima »ani 

j4nrf tfAe son (report is) has established the residence here — Agoras- 
tocles. 

Two leading ideas seem to occupy the mind of Hanno in his soliloquy : in 
the first instance, the success of the journey he had taken to a strange city ; and 
secondly, as auxiliary to that success the hospitable reception he anticipated from 
there presentative of his deceased friend, and the favourable influence of the 
patronage which the relations of hospitality among the ancients included. 

The benefit of CUentela, which he had not only prayed of the tutelary divi- 
nities of the place, but intended claiming of his host by the exhibition of the 
hereditary tessera, (in which, be it remembered, the Clientela was in so many 
words generally specified,)* depended upon the heir of Antidamas being domi- 
ciliated in the place. And as it is this leading idea that we observe breaking 
out in the expression, *r\I~b On JY>3> I was afforded an hospitium here by 
Antidamas ; (including both hospitable accommodation and federal fellowship ;) 
so the same train of thought accounts for his enlarging on the wealth which 
Antidamas had accumulated, and bequeathed to his adopted son, as placing him 
in circumstances to be the representative of his hospitality as of his riches. And 
the same train of calculation again, we may anticipate, should lead him to ascer- 
tain not merely whether Agorastocles were in the town, but whether he had a 
domicile, and kept up an establishment there, of which, as his guest, he might 
have the benefit. 

On this supposition, the purport of the seventh verse, we might surmise, 

* See Thomasiir on the Tessera. 
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should be, not merely, " They say or report that his son is here," but " The 
son has fixed his house or residence here." Accordingly on looking to the 
Latin of this line with a view to elicit the Punic reading and its interpretation, 
we recognize Jilium in ben, hie in thin, and between them and the proper name 
Agorastocles, "ncuthenno," his residence, one of the words which we have 
already found the meaning of as duplicates ; and before thin another duplicate, 
viz. buth, or ibuth, equivalent to h' buth, aides, house. And with the word buth 
or nucthenno, or both, the remaining word, viz. ysd, (to found or establish,) 
coheres, making the sense we anticipated as demonstrative of intended hospitality, 
" and the son, moreover, has fixed his residence here, Agorastocles." 

Turning next to the Libyan of this verse, we find it confirm our interpretation 
of the Punic. For the change from the Punic to Libyan is one generally 
from the Hebrew to the Arabic form, e. g. verbs beginning with «i change that 
initial to 1, so ysd should become vosd. Accordingly, in the Libyan, vosod 
immediately appears, being, as the Milan Palimpsest shews, the proper reading 
of the word commonly read voso. And with it turns up also one of the syno- 
nimes for house, viz. tna, n5j").* We have thus the Libyan corresponding 
with and confirming the Punic reading, tena im vosod duber beanth, " More- 
over, the son, report is, has established his residence here, Agorastocles." 

As to the agreement of the phraseology of this verse with parallel passages 
of Scripture, the conception seems clearly in the spirit of that demonstration 
of divine bounty, under the emblem of hospitality, — " Wisdom hath builded 
her house, and hewn out her seven pillars, — she hath furnished her table, &c." 
" In my father's house are many mansions." And the latter Scripture reference, 
be it observed, is coupled with the other, not merely as parallel to it in sense, but 
because the two emphatic terms in it which (according to the Syriac version)' 
our Lord uses as indicative of the divine hospitality, are the very terms which, 
in the Libyan, Hanno is-made to use in reference to the hospitality of his old 
host : viz. aono buth, or byth, j-|t5 &y\N, common to the third Libyan line, and 
to John, xiv. 2, 22, (Syriac version.) 

* Our Libyan M3J1, mansion, habitation, seems clearly to have been considered by the Seventy 
Interpreters as the singular of rttOfl, the word in the third verse of the first chapter of Malachi, 
which they translate Jtu/jtara, habitations. — See Pocock on Malachi. 
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The Punic and Libyan Phraseology respecting the Site and Ichnography of 

Agorastocles* Dwelling. 

In hisce habitare monstratum est regionibus. 
Wnfid chi'l'lu elehgblim Isibith thin. 

And witness testifies that he has rendered the quarters of his habitation 

accessible. 
JSlem nth dubert erm micom psa uspiti. 

YDiyi Nsa apn (o*in?) mn maim o*??- 

The young man, the report is, has opened the antiquated (or shut upf) 
place and his dwelling. 

As the fifth verse stated Hanno's reminiscence of his old host's house in the 
city; and the seventh verse his information that his friend's adopted son had fixed 
his residence there ; so the ninth states the information he had received respect- 
ing the site of his habitation, in the neighbourhood of which he had now arrived. 

The phrase with which the line begins witness reports, has been already 
considered, and shewn to be a Hebrew phrase, *jy »0y, witness answered or de- 
posed, u'ni id. The part of it (chi Plu) also has been already explained in the 
note, p. 17, as meaning that he had opened, as Parkhurst, or as Gesenius 
explains ^n> rendered the place accessible;* Libyan N^rj. 

The Hebrew gebulim, CJ'i^'OJ. for quarters, regions, must be familiar to the 
Biblical reader ; and its Libyan equivalent, t3^a, mkom ; naiPS for his dwell- 
ing ; the Libyan spiti. 

What is peculiar to the Libyan is the very natural and significant designation 
of Agorastocles as the young heir Q^y ; and the place he had opened as the 
antiquated, or shut up place, N^g E3|?» (E3in ?) tb*Vl> ermt mkom psa. 

As a demonstration of hospitality it may remind us of Job's, " I opened my 
gate towards the road — nnSN-" — Job, xxxi. 32. 

* See his Lexicon in Verb. 

f Respecting the Libyan Erm, see liecapittdation and Revisal. 
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Phraseology of the last Punic and Libyan Lines explicated. 
Bo di atyt'h eraeh n'ynin 'n\ Uys'l im mmnuchoth luzim. 

o^ mmioo aw ■yNuwi— py runt* nrt*?y *■? no. 

Eundo hac via excelsum-versus videbo nunc bivium ego : etinterrogabo 

equidem ex cedibus egredientes. 
Aode anec" lict or bo de si us'l im mnico lus. 

vf> nrroaa dm toon?! ro *»T wo n*n» rv^y imn jni«. 

Certiorem mefaciam egomet excelsum videbo eundo hac qua concursus 
et interrogabo equidem ex cedibus egredientes. 

To understand the untranslated part of the tenth Punic line, we must bear in 
mind what has been touched on in the preliminary View of this latter section, 
that the head of the bivium, or chief place of concourse, of the Proverbs, was the 
place to which strangers directed their course in order to recognize, or be recog- 
nized by those to whom the ties of common business or other connexion attracted 
them, and that the bivium was called »iy>, ynyn, and the head of it the high 
place. 

To go therefore in the direction which led to this eminence or height, that 
he might see the bivium, and be seen, and address his inquiries to the people 
passing out of the houses, in one of which his friend was supposed to reside, 
would naturally be the course he would resolve on. Bo di y'lith era n'ynyn 
n'uys'l mmnuchoth luzim — going this way toward the high place, I will see now 
the bivium, and will interrogate the persons going out from the houses. 

In the Libyan, instead of »«oy, bivium, the place of concourse, we have the 
synonime or equivalent yiQ, concursus, concourse itself. 

The Libyan bo, de, 'lict, or, &c. will be found to correspond with the Punic 
bo, di, alyt'h, eraeh, &c. The first Libyan word of the verse aode will be noticed 
in the next paragraph. 
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Last Verse of the Punic and Libyan Passage collated with parallel Passages 

of the Hebrew Scripture. 

Bo to, Psalm, cxxvi. 6, " veniendo," going, (see Hare's Psalter.) 
Bo $o, accompanied by a local n> Gen. x. 19, mi) frfo PIJOID ffO> going 
towards. So here, bo di aiyt'h, "going this way towards the high place, 

yalyf JT^y* occurs Judges, i. 15, " superioris tractus," (see the Hebrew 
Concordance,) the high place, or ground, in contradistinction to the lower 
ground, or valley. This word in the Libyan is spelled 'Met, with the guttural \, 
like yet and noctothi and dechtas in Punic ; and ear and nasocthi in Libyan. 
.Di "H, is the Chaldee equivalent of the Hebrew, zeh nt, sometimes spelled "»"t, as 
in the Libyan. It is used in the same sense as here in Numbers, xiii. 18, 
ascendite liac, in the Hebrew fi», Chaldee Targum t**\* 

riN*|N ereh, Psalm viii. 4, I shall see. rWW eraeh, Psalm xlii. 3, / shall 
appear ; but in the Chaldee version and Luthers, I shall see. Hence Hanno's 
meaning may have been either I will see, or, / will appear upon the Bivium. 
In the Libyan this word is spelled or\ 

}"0iJ7> yinyn, bivium, Gen. xxxviii. 14, 21 ; bivio, bivio itineris, Vulgate and 
Tremellius ; Arabic, loco conspicuo ; Syriac, bivio viarum ; Jerom, non locus 
sed bivium ; Calmet, chemin fourche, Hebr. a la lettre.t 

In the Libyan we find y*>1^N aodeh, I will learn or inform myself, remind- 
ing us of that verse, Gen. xviii. 21, "I will go down now and will see, &c. and 
will know." Our Libyan and Punic harmonized, it will be recollected, are as 
follows : — I will know, i^llk, or will inform, myself — I will see, HiON* going 
this way now, N3 ; which will be found to correspond in sense and reading with 
the Scripture passage. 

* The Chaldee particle "H, it should be observed, is sometimes the relative, qui, and some- 
times the interrogative, quis ? but never signifies aliquis, as Bochart translates it. 

j" Jerom's words in his Qucestiones sev Traditiones Hebraicee in Genesis xxxviii. 14, 21, are as 
follows : " Non est igitur nomen loci sed est sensus sedit in bivio sive compito, ubi diligenter debet 
viator aspicere," Sec. 
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Respecting the latter clause — mnucoth, has been explained in the Precog- 
nition, under the head of Duplicates, mrTOtttt. ex cedibus, equivalent of the 
Latin, foras. Before this word stands ysl (im*) "?NiyN, percontabor, " I will 
ask, inquire;" after it lusim o^ 1 ?, " egredientes, qui egrediuntur," the persons 
departing.^ 



Punic and Libyan Phraseology respecting the Tessera explicated. 
Deum Hospitalem ac tesseram mecumfero, 

•o *W) nr pn i^n unp ""IT* roan n*>. 

Yth emeneth yhi chers cell chok zth nam bi. 

Signum veritatis erit tabula, (Deus mens inscription hcec allata mecuni. 

Yth tese anechi nasocti luri celi co\ 

pn ito* tvb iriNiyi •oisn mima jv>- 

Signum occultum egometfero — tabulam {Deus metis inscriptio.) 

The Tessera Hospitalis, the subject of the eighth verse, may be defined as 
follows: Signum veritatis, tabula cui Deus inscriptio. Adopting this defi- 
nition, the Latin verse may be thus paraphrased : Signum veritatis erit tabula 
cui Deus inscriptio, which rendered literally into Hebrew-Chaldee, will give 
the above Punic heading, (except the three last words.) The Libyan variation 
in the description occult (Chaldee NU/to) is very significant and interesting. For 
tablet, the synonimy of Plantevich and the Hebrew Bible, including the Chaldee 
and Syriac versions, give the synonimes unp> cheres, niS luhh, and Ngi dapa. 
W)p, cheres, the word used by Hanno, occurs in Exodus, xxvi. 18, and Ezekiel, 
xxvii. 6, in the latter as an ivory table : and ^3*7 and niS dapa and luhh, its 
equivalent and convertible terms, are used in the Syriac Testament, (John xix. 
19, 20,) for the titXos, the inscribed tablet affixed to the cross. The synonime 
for tablet, luhh, pronounced, or rather spelled, li, as jy\i, sith, mature considera- 
tion leads me to conclude is what is signified by the word li in the Libyan of 
this verse, rather than li, mecum, along with me.% 

* Im, DM = equidem — nunc. \ Proverbs, iii. 21. iv. 21. 

J It is submitted, that Bochart's word, 1V3, does not ever signify a picture or figure in any 
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•»•?{*, JEli, has been already noticed as the Deus mens of the Gospel and 
Psalms. For the word inscriptio there are in Scripture two words used synoni- 
mously, in3 and pn : Job, xix. 23, " Oh, that my words were 3n5» written, 
printed, pn-" So Isaiah, xxx. 8, " Write in a table, an^ — Note in a book, 
pn> &c." Accordingly the Lexicons — Schindler's, &c. give j?n> scriptura. 

The meaning of rit» hcec, is well known. 11^3 is the Pahul participle of 
niU3, final n changed to i. *Q =:mecum. 



The Punic and Libyan Phraseology respecting the Tessera collated with 
parallel Passages of Scripture. 

When Rahab demanded a tessera or token from the spies, she designated it 
exactly in Hanno's words,* n»N J1N> Joshua, ii. 12. 

If Hanno's tablet be supposed (as certain other tablets having inscriptions are 
described by the old lexicographers) a XevKa/ia, or aavis Xevicr), his tessera 
would correspond very strikingly with the symbol mentioned in the Apocalypse, 
viz. a white symbol, or countersign, having his god engraved or inscribed in 
such an occult or secret way as to be only known to the giver and receiver of it ; 
a token, moreover, of admissibility to eat of the hidden manna or spiritual food.\ 

sense but as a painting or ^figuring on a beam or contabulated pannel ; nor can I discover that 
Buxtorf, in his Chaldee Lexicon, gives as the interpretation of TrO, tabula cui illiquid insculpta, 
as Bochart and his followers seem to imply. 

* DDK pre rOBN, Pagnini, Thesaurus, in Verb. 

f See Bishop Pearson on the Creed, Art. IV. (Note.) And Adam Clarke's and Hartwell 
Home's remarks on the " white 4>ij<|>oj" in the Apocalypse. " The original words," says Home, 
" do not specify either the matter or the form, but only the use of it. By this allusion, therefore, 
the promise made to the Church of Pergamos seems to be to this purpose — ' To him that over- 
cometh, I will give a pledge of my affection, which shall constitute him my friend, and entitle him 
to privileges and honours, of which none else know the value.' And to this sense the following 
words well agree — which describe this stone or tessera as having < a name written which no man 
knoweth saving he that receiveth it.' " 
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Recapitulation and Revisal. 

Such is the solution which my best consideration has led me to propose, of 
what may be called the Punic Problem — a problem which the scantiness of its 
data renders of difficult, and but for a condition attending it, which I shall pre- 
sently advert to, of dubious solution ; — the data consisting of a meagre abstract, 
in the shape of what is called the Plautine Latin, and of the Libyan version, more 
obscure, perhaps, than the Punic passage of which it is supposed to be a transla- 
tion. 

On the other hand, however, as the Punic, the Libyan, and the Latin purport 
to give for the same meaning a triplicate form of expression, I persuade myself 
that not only the problem is capable of solution, but of a solution capable of 
being proved to be the true one ; the Latin version, with such subsidia as may 
conduce to illustrate its meaning, being made use of in decyphering the Punic 
as a clue, and to verify our reading and interpretation of the Punic, the Libyan 
being made use of as a test and criterion. 

In exemplifying and applying our criterion, as the first Punic line seemed to 
be so plain, and its signification so generally agreed upon, as to supersede the 
necessity of any analysis in this Essay, we shall begin with the second. 

Of the second line, the Latin indicates the principal subject to be & journey, 
and the success or consummation of it through the divine tutelary favor ; and one 
of the words in Hebrew for journey, supplied by our lexicography, being m'lach 
(Chaldee lac), and in the very head and front of the Punic line, the vocable 
m'lach being found, we adopt that as the true reading. The Latin clue having 
led us to adopt, we next look out for a test by which to try it, a Libyan cri- 
terion. Accordingly we detect the Chaldee lac, or he, in the Libyan loc [utt] of 
the corresponding line. In the same way, the next Punic vocable but one, 
(ythmu), is obviously nothing but the third person plural future of D«>nn 
(Hiphil conjugation), to consummate, "may they consummate, or accomplish," 
and is accordingly by our Latin guide indicated as the Punic reading. And on 
the other hand, that reading is verified by the Libyan ytum =zythmu, cohering 
locally and grammatically with the Libyan locuti, journey, as the Punic ythmu 

vol. xvnr. # 
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with tn'lack. Again, in the same verse, when looking for a term of tutelary 
import corresponding with the Latin rite, as used in the JEneid, in reference to 
the prosperity of a journey, and in reference to family prosperity in the Carmen 
Seculare, we find in the latter reference in the 127th Psalm (Chaldee version) the 
old Chaldee word cun, or chiun ; and in the dying song of Moses, in reference 
to the happy termination of the journeying of the Israelites, the old and poetical 
word hhub, or cub. And when we find that of those two syrionymes one is used 
with the m'laek ythmu of the Punic, and the other with the ythum (=ythmu) 
locuti of the Libyan, we have evidence as satisfactory as the subject admits, that 
cun and cub are the right reading. 

In the third verse, the same principles of reading and interpretation suggest 
and confirm the Punic reading caneth benothai, and the Libyan can't benrCt, as 
in harmony with the Latin in sense, and with each other in sense and sound. 
Again, in the same verse, the expression of endearment towards his children, 
which the subject of that line might be expected to elicit, and the actual expres- 
sion of it by Hanno in a subsequent scene, in the words " cupitce et expectatce" 
suggest to us the appropriate synonymy of (t3*»*T*n) dodim, " beloved," (in the 
Canticles), and the still more expressive (^yuwu;) sheshui, " my delights," (in 
the Proverbs.) Accordingly, the circumstance of one of these synonymes being 
found in the Punic, viz. dodim, and the other in the Libyan, clearly justifies the 
philoprogenitive import we have attributed to those vocables.* 

The word hospes, in the fifth verse, coupled with the mention of the tessera 
in the eighth, suggests the idea of hospitable fellowship : and the Hebrew word 
for which Gesenius's Lexicon rightly gives fellowship, as the proper equivalent, 
is (p'yn) elech. Elech, accordingly, we find in the fifth Punic line, immediately 
next to the proper name of Hanno's host, Antidamas ; and in the same sentence, 
with the same proper name, in the Libyan, the same word spelled ileach. Can 
this significant congruity allow us to doubt that elech, in the sense we interpret 
it, is the true reading ? With respect to the further meaning included in 
hospes, of common hospitable entertainment, we find, of the two synonymous 
expressions for it, one, " I was granted a house, or home," in the Punic ; the 
other, " I was guest and companion," in the Libyan. 

* There is no legible Libyan for the fourth verse but the word alonim. 



Collated with parallel Passages of the Hebrew Scriptures. 59 

Nothing can be more satisfactory than the application of our Libyan criterion 
to the sixth line. For the Punic yss,fel, chil, (grandcevus fecit rem), we have 
the Libyan duplicates ess, f el, eel: for the Punic brimti, (calliditate sua), we have 
the Libyan synonyme alem \iri] ; and for the Punic id ele, the Libyan synonyme 
dubert, both equivalent to the Latin aiunt. The remaining words s and liphul 
having been shewn in the precognition to be Punic duplicates, equivalent to 
quodfaciundum, and co ntn being shewn to be a Hebrew Scripture phrase. 

In the seventh line, ben, ysd, nuchth, Agorastocles, agreeing with the corres- 
ponding Libyan line in the vocables bent, vosd, term, Achorastocles, so determine 
the reading, that any other essentially different from, or inconsistent with such 
reading, must be erroneous. For the Punic thyn of that line has been shewn to 
be a Punic duplicate equivalent to the Latin hie ; and the only remaning voca- 
ble is either buth, as some editions read, (and above explained, as having nuchth 
for its adjunct ;) or as other copies dibur, corresponding with the Libyan duber. 

The eighth verse is in the Latin, Deum hospitalem ac tesseram mecumfero : 
accordingly we have in the Punic, celt chots nasu ; and in the Libyan, eeli chos 
nasocte.* With respect to which word chots, I have ascertained that it, and 
not choch, (as in the editions I used), is given in all the standard manuscripts 
and the editio princeps, as the true reading, signifying moiety, half (Latin) 
dimidium — a meaning expressly included in that of tessera, as consisting of two 
counterparts, tallying with each other ;f and in this sense obviously alluded to in 
the following scene by Hanno : " Tesseram conferre si vis hospitalem, eccam 
attuli" (nasocte) ; to which his host responds, " Est par probe nam habeo 
domi" In this part of the verses, the Punic and Libyan are duplicates. In the 
other part of the description of a tessera as a tablet, constituting a true and secret 
countersign, they harmonize as synonymous expressions. The Punic, yth eme- 
neth cheres, signum veritatis tabula. The Libyan, et tese liz=(luhh) signum 
occultum tabula. 

* As, for balbeit, balbcc ; for carthada, carchedon ; for yth of the first Punic, ex of the first 
Libyan line : and for the word pronounced datas by the slave in the next scene, dechtas in the 
mouth of the Carthaginian ; so for yth dibari, yctibari ; for nuttolhi, noctothi ; for nasithi, nasocte ; 
for alyt, of the Punic, alyct, of the Libyan. 

t Fuit antiqui moris, tesseram dari hospitibus dimidiatam. — Calepini Diet. Octoling. in verb. 
Tessera. 
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In the ninth we have the Libyan spiti as duplicate of the Punic sibit : and 
as synonymous expressions with each other respectively, yni yid, witness testi- 
fied, corresponding with dubert, report is ; rtt77, rendered accessible, with psa 
opened, gubytim, regiones, with niicom, locum. 

The agreement in the tenth has also been fully demonstrated in its place. 

Thus on the one hand, the Latin, augmented and elucidated by such subsidia 
as we can bring to bear upon it, suggests to the linguist a copious Hebrew voca- 
bulary and synonymy applicable to the purport of the sentence, supplying an 
apparatus of verbal and phraseological tests for his Hermeneutical analysis, 
which, on the principle of affinities, serve to detect and disengage from their 
state of combination the elementary ingredients of our Punic compound. 
On the other hand, to the Punic thus detected and elicited, some Libyan word 
or phrase betrays a family likeness not to be mistaken : or some outstanding 
synonyme which the Punic rejected, as inapplicable, is recognized as a fellow 
synonyme in the Libyan. The Libyan thus exhibiting, to a great degree, the 
same words with the Punic, differently pronounced, or the same ideas differently 
expressed, duplicates in sense, or duplicates both in sense and sound. In short, 
the criterion of our reading the Punic rightly will be, that the Punic so read will 
furnish the key that unlocks the Libyan. — A result not only curious, but convinc- 
ing, and affording a kind of assurance in our philology somewhat analogous to 
that afforded by the experimentum crucis in philosophy. 

Such unexceptionable exactness as implies exemption from what may be called 
fractional verbal errors, and complete exclusion of uncertainty or doubt, our 
Hermeneutic Theory does not pretend to ;* but to the satisfactory explanation of 
the philological phenomena, not only of the unadulterated Punic text and the 
Latin interpretation, but of what has been " unattempted yet," the Libyan ver- 
sion, it does. 

* For example, the Libyan phrase eomvcro lu ant, (which appears the synonyme of the Punic 
beth nothothi,) may be read ether " a guest and dear friend," 37h "lpl dh, or 2^31 Eh3, " as a 
guest and as a friend," in accordance with that verse of the 35th Psalm, " as a friend and a bro- 
ther" In the same manner, in the eighth verse, the Libyan li may correspond with the Punic 
by mecum. But more probably is the Libyan corruption of luhh tabula, the synonime of the Punic 
chyrs, the same. So again in the ninth verse, erm maoom of the Libyan may either be read C">n, 
" the antiquated place," as distinguished from the well-known word, macom-ades, " new place /' 
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Gesenius. 

In my brief remarks upon the word coreth, in the Invocation, I purposely 
abstained from enlarging upon the next word, upon which I had supposed inter- 
preters were agreed. With respect to this supposed agreement of interpretation, 
I have since found that I was mistaken, and that Gesenius (whose recent work 
upon the Phoenician language and remains was, through the kindness of the 
learned librarian of our University, put into my hands after my own essay had 
gone to press) renders this part of the passage differently. The word which I 
would protect, being one of the very few in the reading and interpretation of 
which I concur with Bochart, but which Gesenius, following Bellerman, discards, 
is the Punic and Hebrew equivalent of the tutelary word, colunt, of Plautus, 
used by Hanno in the same tutelary reference, as in Virgil's "posthabita coluisse 
Samo," respecting Juno's guardianship of Hanno's own city, — the Punic word 
ysmacun, root, "joD, tueor. In defence of the reading ysmacun, and the Plau- 
tine version of it, colunt, I would submit the following considerations. 

The notions and terms of tutelary religion are not to be deemed foreign from 
the religious notions and phraseology of the Hebrews. By that covenant which 
was the foundation of their peculiar theology, God was pleased to become, by 
federal engagements, their God, and they became his people ; he graciously 
pledging himself to be their patron and tutelary Deity ; they being pledged to 
be his devoted and client followers. Accordingly of Jehovah, the Elohim of 
Israel, that dwelleth at Jerusalem, the holy city, it is said, they [who] " call 
themselves of the holy city, stay themselves on the God of Israel," as their tute- 
lary Divinity : that being, as the Hebraist knows, the force of the word "poD 
here used.* In the same manner we find, in the third Psalm, David, in his cha- 
racter as king of the state and people of Israel, expressing himself with thankful 
confidence, " I laid me down and slept, I awaked, for Jehovah sustained me." 
In both passages, the term used being the same with that used in the Punic 
by Hanno in the invocation, the tutelary word *]»D.f 

or CTin, " enclosed place," in reference to the opening of it by the improving heir. See also the 
remarks on dibur in the seventh line. 

* Isaiah, xlviii. 2. 

f Yismaceni in the Psalm, is translated tsustentat in the present tense in Junius and Tremellius, 
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Now as the Israelites claimed to be under the tutelary guardianship of their 
Elohim, Jehovah, who dwelleth at Jerusalem, and as Jerusalem was styled the city 
of the great King, so the Tyrians gave to their tutelary deity the title of Melcarth, 
as king, patron, and protector of their city. Moreover, with respect to Carthage, 
the daughter of Tyre, and the mythological notions and phraseology of her peo- 
ple, they, too, as represented by Virgil as well as Plautus, forcibly remind us of, 
if they were not borrowed from, those of holy writ. As the tutelary God and 
King of Israel is said to have loved the gates of Zion* more than all other dwel- 
lings, so of the tutelary divinity or patroness of Carthage, the queen of the gods, 
we read that this city was favoured of her so highly, that she gave it the pre- 
ference above all lands : " terris magis omnibus unam coluisse" " In Salem 
his tabernacle," (or moveable shrine), the ark of His strength, from which pro- 
ceeded the effluence of his awful power, and effulgence of his visible presence. 
So of the Heathen divinity, the poet says, " hie arma, hie currusjuit" " Ta- 
bernacoh," says the Italian interpreter, Fabrini, in explaining the word currus, 
" Tabernacolo dove si portano a processione le statue de gli dei" " I have 
set my king upon my holy hill." — Psalm, ii. " From Zion," says the prophet, 
" shall go forth the law," or royal edict. — Micah, iv. 2. " Jehovah shall reign 
in Mount Zion." — Micah, iv. 7- Ex Hierosolyma gentibus jus dicet, in the 
Latin translation. So Virgil, "Hoc regnum dea gentibus esse, jam turn tendit 
que fovetque." " The hills stand about Jerusalem : the Lord round about his 
people," {circumdat), says the Psalmist. So Homer, of the tutelary protection 
of Apollo : os xpvo~rjv aix<f)if$cfSr)Ka.s Tevedoio de i<pi avturcrus. 

The parallel might be extended, but more to the purpose is it to observe, that 
as the Latin colunt virtually includes the several meanings expressed by the tute- 
lary phrases, foveo,faveo, rego, circumdo, sustineo, tueor, tutor ; so the Hebrew 
root to which those phrases are, according to lexicographers and translators, equi- 
valent, is that which we find in the corresponding position in the Punic, the word 

though jitture in the Hebrew, agreeably to the Hebrew cnallage noticed by Michaelis the elder 
in his commentary on Psalm exxvii. 2 : " He giveth his beloved sleep :" the future, in the Hebrew 
C]iV, dabit and det), implying a wonted act. So, though in the Latin colunt in the present, the 
Punic word is in the future, 113DD"', ytmacun, like David's *a3BD\ but pluralized in the mouth of 
the Polytheistic worshipper. 

* " Jehovah hath chosen Zion." — Psalm, exxxii. " Dis quibus septem placuere coUea." — Hob. 
Carmen Seadare. 
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"J!QD> samae; a word of which Hebrew criticism might fairly predicate what a 
classical critic has of one of its equivalents, above alluded to, the Homeric aft(f>i- 
fiaivo), that it is peculiarly appropriate to the expression of tutelary influence.* 
And as the word Elohim is used both of the true God of Israel and of the false 
Heathen gods, so samac (*]OD) * 8 U8e( l m Scripture to express the exertion of 
tutelary influence — both real on the part of the true tutelary God of Israel, and 
pretended on that of the false gods of the Heathen — hoped for on solid grounds 
by the true Israelites, and vainly expected by those who were only so outwardly, 
"calling themselves of the holy city, and therefore staying (samaching) themselves 
on the Alohim of Israel." As in the participial form, as a noun, signifying 
upholder, tutelary patron, somech, it is said : " Jehovah is amongst my somechim," 
(Psalm, liv. 4) ; so it is said of the false tutelary gods of the Heathen : "The 
somechim of Egypt shall fall." — Ezek. xxx. 6. That is, as explained in Pole's 
Synopsis, as the Philistine tutelary Dagon fell before Jehovah. f 

* " Vis verbi, a/Mptfiaivuv, eximia inest in Tutela exprimendd." — Kennedy's notes on Homer in 
loco. 

f I shall here take the liberty of adding the following remarks ; first, on some points of interpre- 
tation in which Gesenius follows Bochart ; and afterwards on some of those for which we are 
indebted to his own ingenuity : addressing myself to the task with unfeigned respect for that 
distinguished professor's learning and labours. 

In the third, fifth, and tenth lines, Bochart proposes and Gesenius seconds three different amend- 
ments of the Punic, each of them by the interpolation or substitution of the same letter, r. Through 
its intervention in the third line, our Hebrew-Punic word caneth (equivalent to the repperire of the 
Plautine Latin) had, by Bochart, been, with the preceding li and pho, made liphorcanelh, contrary 
to the text in all manuscripts and editions. For Gesenius was reserved the adjustment, in this 
case, of the conflicting claims of the emendation and the text, which he effects thus. Having, on the 
ground of Bochart's critical conjecture, and to make the reading meet the interpretation, admitted 
the r, and taken, as it were, his etymological turn out of it, he then, to meet and obviate objections 
against thus tampering with the integrity of the text, dismisses the r, on the grounds of a critical 
conjecture of his own, of rather an original kind, viz. a supposed agreement, if I understand his 
meaning, between the Carthaginian orthoepy and the English. Gesenius' words are, " Cum 
Bocharto scribo liphorcaneth, rwlDV, quanquam retineri posse censeo liphocaneth sine r quod 
Poeni, in pronunciando subinde omisisse videntur ut Angli in horse." In the fifth line again, by the 
help of the r power, our Punic bylh-li-tn'-mo-thyn is transformed, to meet the interpretation, into 
beterem muth, &c, but this emendation, being contrary to all authority, and leaving the original 
word scarcely recognizable, the authorized reading, byth-li-mmo-tkin, &c, is like the vulgate lipho 
caneth allowed to keep its place to the eye and the ear, though not backed like it by the same high 
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Respecting the parenthetic part of the Libyan Invocation, purporting to 
include the bereft stranger travelling on his way, as under the protection of the 
local tutelary deities, it may be observed, that it is not only in accordance with 
the known Heathen usages of tutelary religion, but with that divine provision in 
the dedication of the temple by Solomon : " Concerning the stranger that cometh 
from a far country, when he shall pray toward this house ; hear thou in heaven, 
and do according as the stranger shall call upon thee." — I Kings, viii. 42., &c. 

support. In the tenth line, again, the Punic moncot, by first assuming the borrowed feather, and then 
dropping one of its own characters, first becomes tnoncor, and is then further transformed to moccor. 
Gesenius' words are, " moncot pro moneor, potest enim tnoncor esse part. Hoph. non contractual 
(moccor), ~OE5." Of the fourth line, the interpretation, " Virtute magna quae diis est et imperio 
eorum" depends upon the mis-reading, biru arob, contrary to all authorities, for the authorized 
pirn arob : the alleged authority for this reading being the simple ipse dixit, " Perbene ita jam 
Bochartus." The ninth line is very literally translated in the Plautine Latin so far as it goes, and 
Gesenius and Bochart in this instance, if they have not reached the mark, have not diverged more 
widely from it by emendation. 

The interpretations which we owe to Gesenius, as originally and properly his own, remain to be 
acknowledged. That of the second line is as follows : Ut ubi abstulerunt salutem meam, impleatur 
jussu eorum desiderium meum. This interpretation is founded upon a conjectural emendation con- 
trary to manuscript authority, substituting DTI DM, incolumitas, for yth-mu ; an emendation and 
interpretation which are discredited by the author's own misgivings, thus candidly expressed, " Hoc 
loco nee superiores interpretes mihi satisfecerunt, neque ipse mihi satisfacio." The sixth line Gese- 
nius renders, Vir contemnens loquentesjatua, strenuus robore, integer in agendo, which he contrasts, 
rather complacently, with Bochart's still more extravagant interpretation, Vir mihi familiaris sed 
is eorum ccetibus junctus est quorum habitat to est in caligine. Seventh verse, Ftlium est Jama esse hie 
cognatum nostrum Agorastoclem ; which Gesenius, in his notes, elucidates thus : Cognatum, "ut 
Angli, a relation of mine." A rather bold Prolepsis, to say the least. For surely the next scene shows, 
that at the period of the monologue no surmise of such relationship had suggested itself to Hanno, but 
that, on the contrary, the denouement to that effect comes on him by surprise. Eighth line, Eih erne- 
neth, nearly coincides with the reading I have adopted ; and I so far feel gratified, by having, for once, 
Gesenius on my side. But the ellipsis he has recourse to, to justify the interpretation, token, would 
not have appeared to him necessary, if he had recollected the reference above given, to the passage 
in Joshua, in which eih emeneth, or oth emeneth, appears to be an old Canaanitish phrase, of the 
same import as that used by Hanno, and used in the same sense by a person of the same stock 
and of the same religion. 



